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PREFACE 

Notwithstanding the fact that there are many 
editions of the Sayings of the Jewish Fathers, and 
that it has been translated innumerable times in all 
modern tongues, no apology need be given for the 
appearance of this little volume in the series of 
Jewish Classics. The Pirke Abot is indeed a clas- 
sical bit of that ancient Jewish classic, the Mishnah. 

The translation in this edition is based largely 
upon that of Taylor, in his Sayings of the Jewish 
Fathers, and upon the excellent version of Singer, 
in his Authorized Daily Prayer Book, 

This edition is intended mainly for popular read- 
ing, but it has oeen thought wise to amplify the 
notes, especially with bibliog aphical references, so 
that it may serve the purpose of a teacher's hand- 
book, and also be useful as a text-book for the 
higher grades of religious schools and for study 
circles. The references are to books that are gen- 
erally accessible, and, wherever possible, to books 
in English. The notes are by no means intended 
to be exhaustive, but rather to be suggestive. 

It is the humble hope of the editor that this little 
book may be the means of further popularizing the 
practical and, at the same time, high-minded 

7 



8 SAYINGS OF THE JEWISH FATHERS 

wisdom of the "Fathers"; that it may serve as an 
incentive to a more detailed study of their philoso- 
phy of life, and that its appearance may help to 
lead in a revival of that most ancient and praise- 
worthy custom of reading the Pirke Abop in the 
house of worship on the Sabbath, during the sum- 
mer months. Let him into whose hands these say- 
ings fall "meditate upon them day and night," for 
"he who would be saintly must fulfil the dicta of 
the Fathers." 

Joseph I. Gobfinkle. 

Mt. Vernon, N. Y. 
February, 1913. 




Namb 



The Tractate Abot {Massechet Abo() ia the nintli 
treatise of The Order or Series on Damages (Seder 
Nezikin), which is the fourth sectioa of the Mish- 
nah (1). It is commonly known in Hebrew as Pirke 
Abot, The Chapters of the Fathers, and has also been 
termed Mishnat ha-Chasidim, Instruction for the 
Pious, because of the Rabbinic saying, "He who 
wishes to be pious, let him practise the teachings 
of Abot" (2). On account of the nature of its con- 
tents, it is generally designated in English as the 
Ethics of the Fathers, Taylor entitles his edition 
Dibre Aboth ha-Olam, Sa-yings of the Fathers of ike 
World, and has as the English title, Sayings of the 
Jewish Fathers. Gustav Gottheil refers to the Abot 
as the Sayings of the Pharisaic Fathers (3). Its 
German title ia generally Die SprHche der Vaier, 

(1) See infra, p. 87, q. 61. 

(2) Baba Kamrna, 30a. See Taylor, Sayings of the Jewish 
Faihera, p. 3. Maimonidea refers to this aajing in the Firre- 
word of hia Eight Chapters; see Gorfinkle, The Eight Chap- 
ten, etc., p, 34. 

(3) See Sun and Shield, p. 521 et passim. See infra, a. 8, 
vMch accountfi £or the use of "Pharisaic," 
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and in French it is usually rendered ChapUres or 
Maximea des Phres. 

The use of the word Ahot (fathers), in the title, is 
of very ancient date. We can only guess at the 
reason for its being used, and, consequently, 
there are various explanations for it. Samuel de 
Uceda, in his collective commentary, says that as 
this tractate of the Mishnah contains advice and 
good counsel, which, for the most part, come from 
a father, the Rabbis mentioned in it adopt the r61e 
of "fathers," and are therefore so designated. 
This explanation does not, however, deter him 
f om advancing another to th-j effect that this 
treatise is the basis of all subsequent ethical and 
moral teachings and doctrines, and the Rabbis are, 
in consequence, the "fathers" or prototypes of 
all ethical teachers and moralists (4). Loeb at- 
tributes its use to the fact that the Kabbis of Abot 
are the "fathers" or "ancestors of Rabbinic Juda- 
ism" (5). Hoffmann states that the word abot 
means "teachers of tradition" (Traditionslehrer), 
and points to the expression abot ha-olam (Eduyot, 
I. 4), which, translated literally, is "fathers of the 
world," but is used to designate the most distin- 
guished teachers, which is a true characterization 
of the Rabbis of Abot (6). Taylor says in regard 

^^w^— ■■ ■» I I I ■ ■■ I ■ ■ ■■■11 I I ■ »^^— ■ mm^ 

(4) Midrash ShemiLel (ed. Warsaw, 1876), p. 6. The Mid- 
rash Shemuel is a collective commentary, first published in 
Venice in 1579, and which has since passed through six edi- 
tions. See p. 22, n. 21. 

(5) La Chaine, etc., p. 307, n. 1. 

(6) See Hoffmann, Seder Nesikin^ Inirod., p. xx, and p. 
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to the title, "It takes its name from the fact that 
it consists to a great extent of the maxims of the 
Jewish Fathers whose names are mentioned in ita 
pages" (7). Hoffmann's seems the moat accept- 
able explanation. 

I Purpose 

The original aim of Ahot was to show the divine 
source and authority of the traditional law revealed 
to Moses on Mt, Sinai, and to demonstrate its con- 
tinuity from Moses through Joshua, the elders, 
and the men of the Great SjTiagogue, down to 
those Rabbis who lived during the period between 
200 B.c.E, to 200 c.B. Loeb maintains that Abot 
■was originally a composition of the Pharisaic 
Eabbis who wished to indicate that the traditions 
held and expounded by them, and which the Sad- 
ducees repudiated, were divine and, in time and 
sequence, uninterruptedly authoritative (8). This 



258, n. 36. In thia paaaage of Ediiyot, Hillel and Shammai 
are referred to as <Aol ha-olam; in Yerushalmi Sliekalim, III, 
47b, Habbi Ishmael and Babbi Akiba, und in Yerushalmi 
Chaffigah, II, T7d, all the pairs of Abot I are Biroilarly deeig' 
fiBted. 

(7) Taylor, he. eil. 

(8) La Chatne, etc. The Sodduceea belonged to the 
(neatly and ariGtocratic families. Tbey made light of the 
Oral traditions, did not believe in the future life, and were 
indifferent to the independence of the Jewish nation. The 
Pharisees, on the other hand, were constituted largely from 
the common people; they were behevers in, and strict ob- 
Bervera of, the traditional laws, and were nrdcnt nationalists. 
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line of continuous tradition is plainly seen in the 
first two chaptera, A second and probably later 
purpose was to present a body of practical maxims 
and aphorisms for the daily guidance of the 
people. 

The bitter attack of Jesus upon them, which has resulted in 
making the word "PhariBee" synonymoua with "hypocrite" 
and ''self-righteous person," was, to say thu least, unjust, as 
Herford has ho lucidly pointed out in hia sympathetic study of 
the Fhariaecs. llerford, though not a Jew, baa taken up the 
cudgels most ably in defence of this sect, with remarkable 
insight into the life and hteraturo of the ancient Jews. He 
demonBtrates conclusively that though there were hypo- 
orites among the Phariaoes, as among all cluesea and creeds, 
yet the average Pharisee was a man of the most elevated 
religious ideals, who misunderstood Jesus, but who, in turn 
waa misunderstood by him. Huidey, in his EvolvHon of 
Theologi/, says, "of all the strange ironies of history, perhaps 
the strangest is that 'Pharisee' is current as a term of re- 
proach among the theological descendants of that sect of 
Naaarenea who, without the martyr spirit of those primitive 
Puritans, would never have come into existence." Such 
great teachers and men of sterling quality and golden utter- 
ance aa AntigonuB of Soko (I, 3), HUlel (I, 12-14; n, 5-8), 
Jochanan ben Zakkai (II, 9-19), Gamahel, whose pupil was 
Paul, the apostle (I, 16), and Judah, the Prince (II, 1), whose 
sayings grace the pagea of Abot, were, as Loeb points out, 
of the Pharisaic school or party. There is naturally a large 
literature on the Pliariseea. Horford's Pharisaism deserves 
careful perusal. See, also, Josephus (ed. Whiston-Margoli- 
outh), Aniiq., XIII, 10.6, XVIII, 1,2-4; SchOrcr, History 
of the Jews, etc, 11, ii, p. 14 et seq.; JewUk Encyclopedia asd 
literature mentioned there; Geiger, Jvdaism and Ita Hit- 
tory, p. 102 et seq., and Friedlander, G., The Jewish S oureet j 
of the Sermon on the Mount, p. 3i et seq. ,^^^^t 
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Deschiption 

TheSayingaof the Jewish Fathers is the oldest col- 
lection of ethical dicta of the Rabbis of the Mishnah 
(9). It is a Rabbinic anthology. It has been happily 
styled "a compendium of practical ethics " (10), 
and, as Mielziner has said, "these Rabbinical sen- 
tences, if properly arranged, present an almost 
complete code of human duties" (11). The Abot is, 
then, a sort of moral code. 

Contents 

Even a super6cial reading of Abol will bring home 

to one the fact that it is made up of various strata. 

In fact, it falls naturally into the following strands 

or divisions: 

A. Chapter I, 1-15: Chronologically arranged say- 
ings of the oldest authorities, from the men 
of the Great Synagogue to Hillel and 
Shammai. 

(9) There was another, and apparently older, recension of 
Pirlce Ahot on which ia based the Abot de-RalM Nolan, an 
hagadie or homiletioal exposition of Abot, Two recensions of 
Abol de-Rabbi Natart cJaat, and have been edited by Sehech- 
ter. On thia work, see Hoffmann, Die erate Miaehna, p. 26 
ef aeq., Mielziner, article Abot de-Rabbi Natan, in Jewish 
Bneydopadia, Straok, Einteilung, p. 69 et seq., and Pollak, 
Bobbt Nathans System, etc., IntTodudion, pp. 7-9. An Eng- 
li^ tranfilation is found m Rodkinson'e edition of the Tal- 
mud, vol. V, p. 1 ef &eq. 

(10) Taylor, he. cil. LazaruB, ElkicB o} Judaism, II, 113, 
oalla it "a eompendium of ethics." 

(11) In Jeioisk Encydapedia, art. Abol. 
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B. (1) Chapters I, 16-11, 4: Sayings of the men of 

the school of Hillel to Rabban Gamaliel 
(about 230 c.e.), the son of Judah 
ha-Nasi. 

(2) Chapter II, 5-8: Additional sayings of 
Hillel. 

C. (1) Chapter II, 9-19: The sayings of Jochanan 

ben Zakkai, the pupil of Hillel, and of his 
disciples. 

(2) Chapter II, 20-21: The sayings of Rabbi 
Tarfon, a younger contemporary of Jochanan 
ben Zakkai. 

D. Chapter III: The maxims of seventeen Tan- 

naim (authoritie; mentioned in the Mish- 
nah) to the time of and including Rabbi 
Akiba. These are not arranged in strictly 
chronological order. 

E. Chapter IV: The sayings of twenty-five Tan- 

naim after the time of Rabbi Akiba, who 
were contemporaries of Rabbi Meir and 
of Rabbi Judah ha-Nasi. These are not 
chronologically arranged. 

F. (1) Chapter V, 1-18: Anonymous sayings form- 

ing a series of groups of ten, seven, and four 
things, dealing with the creation of the 
world, with miracles, and with the varieties 
of men and mmds. 

(2) Chapter V, 19-22: Anonymous sayings 
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touching upon the varieties of motives and 
contrasting the good and evil dispositions. 

(3) Chapter V, 23: Sayings of Judah ben Tema, 

(4) Chapter V, 24: The ages of man. 

(5) Chapter V, 25, 26: Tlie sayings of Ben Bag 
Bag and of Ben He He. 

G. Chapter VI: The acquisition of the Torah; 
praise of the Torah. 



Language 



The language of Abot is easy Mishnaic Hebi 
with portions of four verses (1, 13; II, 7; V, 25, and 
;6) in Aramaic, \i'hjch is closely related to He- 
brew. It is worthy of note that these Aramaic 
portions originated with the school of Hillel (12). 



ireyp^^B 



(12) On the language of the Misknak, see Mielziner, In- 
tTodudiim to ihe Talmud, pp. 15-16, and Lauterbach \aJeui~ 
ish Encyclopedia, vol. 11, p. 614, On the use of Aramaic in 
the MUhnah, see Schttrer, History, I, ii, p. 8 el seq., and 
Bacher, in Jewith Encyclopedia, art. Aramaic Language Among 
the Jeies. Several centuries before the common era, Aramaic 
was the vernacular of the Jews. Hebrew, however, remained 

use as the sacred language (tnpn pt!9), it being the Ian- 
guage of the learned, and wna employed for literary, Utur- 
gieal, and legal purposes. Ttis accounts for the Mishnah 
being written almost entirely in Hebrew, though Aramaic 
spoken on the streets. It is related of Judah ha-Nasi 
that he disliked the Aramaic jargon to such an extent that 
he foibade its use in his home, where even the servants spoke 
Hebrew with elegance (Bosft ha-Shanah, 26h}. When 
Bcholars used Aramaic in his presence, lie chided them for 
not speaking in Hebrew or in Greek (Baba Kamma, S2b). 



sayings of the jewish fathers 
Development op Abot (13) 



It is apparent from the literary construction 
Abot that it has been edited several times, and that, 
ts earliest form, the Abot collection was much 
smaller than we have it to-day. Originally, prob- 
ably shortly after the time of Hillel, it may 
been merely a sort of appendix to the Tractate 
hedrin, with typical sayings of each of the h< 
of the Sanhedrin. These dicta are contained in 
what is designated as section A. Later, presum- 
ably by Rabbi Akiba, there were added to this 
original kernel of Abot the sayings of Rabbi Jo- 
chanan ben Zakkai and his most illustrious pupils, 
■ which comprise section C. This resulted in the 
[grouping together of the sayings of ten generatioi 
of traditional authorities, as follows: (1) the i 
of the Great Synagogue, (2) Simon, the Just, 
lAntigomis of Soko, (4) Jose ben Joeaer and Jose' 
bea Jochanan, (5) Joshua ben Perachiah and Nit- 
tai, the Arbehte, (6) Judah ben Tabbai and Simeon 
ben Shatach, (7) Shemaiah and Abtahon, (8) Hillel 
i.and Shammai, (9) Jochanan ben Zakkai, and (10) the 
Jatter's disciples. By association of idea with this 
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(13) On the Biibjcct-matter of thia Beotion, consult. Hoff- 
mann, Die erste Mischna, pp. 26-37; idem, Miachttaiol Beder 
Nesikin, Introd., pp. XX-XXI; Brtlll, Emlehung wtd ura- 
pmnglicheT InhaU cte» TraktatM Abot; Loeb, La Chatne, etc.; 
'Oinzburg, SprihAe der V(U«r, erstea Capitel hUtorUch beleuehlet 
(Leipzig, 1889); Straok, Die SpnlcAe der Voter, IjitTod., pp. 
7-8; idem, Einleilutig, p. 52, and Hawics, Commentar de» 
liaimonides, p. 105, □.. 3. 
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number ten, there were added to this collection 
nmnerical sayings of ten, and, then, others of seven 
and four, found in chapter V, 1-9 and 10-13. 

Into this enlarged kernel of pithy sayings of the 
oldest authorities, which may be characterized as 
the Abot of Robin Akiba, later Tannaim — Rabbi 
Mdfr, Rabbi Judah har-Nasi, and others — interpo- 
lated additional sayings of the atore-mentioned 
Rabbis, and also typical utterances of their dis- 
ciples, and of other well-known teachers. This 
accounts for the presence in Abot of the body of 
maxims of the six generations of the school of Hillel, 
designated above as section B 1, and which wa3_ 
very properly introduced after the aphorisms of 
Rillel and of his contemporary, Shammai. The 
L thread of tradition being interrupted by this inter- 
polation, it was again taken up by the introduc- 
tion of another body of Hillel's sayings (B 2), thus 
providmg for a natural transition from Hillel to 
Jochanan ben Zakkai. Proof of the fact that sec- 
tion B is an addition is that in the Abot de-Rabbi 
Natan — which, as has been said above, is based on an 
older version of Abot (14) — the sayings of Jochan- 
au ben Zakk^ follow immediately upon those of 
Shammai. The sayings of Judah ha-Nasi, the redac- 
tor of the Mishnah, and of Rabbi Gamaliel, his eon, 
were undoubtedly added after the time of Judah. 

Chapter III contains the sayings of authorities 
who were the predecessors of Judah, the first two 



1 



(14) See supra, p. 13, n. 9, 



M 



18 SAYINGS OF THE JEWISH FATHERS 

having lived before the destruction of the secood 
Temple. Chapter IV is made up of the dicta of % 
number of Rabbis who were contemporaries of 
Judah. These two chapters were, no doubt, iii- 
serted by Judah, the redactor of the Mishnah as 
we virtually have it to-day. Evidence that Chap- 
ter IV is an addition to the original Abot ia that it 
has a number of aphorisms which are repetitions of 
some found in Chapters I and II. The greater 
part of Chapter V, as stated above, was a portion 
of the Abot of Rabbi Akiba. 

Chapter VI, which is known as Tlie Chapter on 
the Acquisition of Torah {Perek Kinyan Tordh), 
as The External Teaching of Abot {Baraita de^Abat) 
(15), as The Chapter of Rabbi Melr (Perek Rabbi 
Meir) (16), and as The External Teaching of Rdtbi 
Meir {Baraita de-Rabbi Melr), is a supplement of 
the treatise Abotj as is claimed for it by its super- 
scription, "the sages taught in the language of the 
Mishnah," a formula generally used in the Talmud 

(15) A Baraita contains traditions and opinions of author- 
ities of the Mishnah which are not embodied in the Mishnah 
of Rabbi Judah ha-Nasi. See Mielziner, Introdudion to the 
Talmudy pp. 20-21, Strack, Einleitung in den Talmudj p. 3, 
and the Jewish Encydopedia, s.v. A gemara (Tahnudical 
commentary) to the Baraita de-Ahot was published from a 
MS. by Coronel in Chamishah Kuntresin (Vienna, 1864). 
This baraita is found also in the seventeenth chapter of Tanna 
de-Be Eliyahu SviUiy but with different textual readings. 
See Ginzberg, in the Jewish Enqjclopediaf II, pp. 616-617. 

(16) Known thus because Rabbi MeXr^s name is found in 
the first verse. 
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introduce a Baraita. One of the authorities 
aentioncd in it is Joshua ben Levi, a Palestinian 
mora (an authority of the Gemara) who lived dur- 
Dg the third century. This demonstrates the com- 
laratively late date of the final redaction of this 
liapter. By the middle of the ninth century it 
prmed a part of the treatise Abot. It was added 
o the prayer-book to be read on the sixth Sabbath 
the period between Passover and the Festival of 
xbuol) (17). 

Abot in the Liturgy (18) 

As Taylor has said, "Its simplicity and intrinsic 
Xcellence have secured for Abot a widespread and 

iting popularity, and have led to its being ex- 
erpted from the Talmud and used liturgically in 
be Syni^ogue, at certain seasons, from an early 

(riod" (19), Thus, the Abot is found not only in 



1 

I 
t 



(17) See next Bcction. The sixth chapter ia found in some* 
Sliona of tlie Misknah. '1 

'(18) On the subject-matter ot thia section, see the cita-^ 
m from Sar Slmiom Gaon, in the Siddur of R. Amram, 30a; 
rWraaft Shemuel, pp. 3-4; Zunz, Die Riiue, pp. 85-88; 
teack, Die Spnlche dw VOier, p. 5, and Siddur, ed. Baer, 
; 271, note. Other portions of the Misknah and also of . 
Taimad that are included in the liturgy are, in the i 
service, Zthackim V (Siddur, ed. Singer, p. 11); i 

servioB for the Sabbath. Sabbat, U (pp. 120-122), J 
I, from the Talmud, end of Beraehol (p. 122); in the addi-.l 
goal service for Sabbath and festivals, from the Talmud, I 
6ft, from the Misknah, end of Tairad, and from the \ 
Umud, end of Beraehol (pp. 167-168). 
(19) Taylor, toe. cU. 
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all editions of the Mishnak and tlie Talmud, 
also in the prayer-books of the Aishkenazie rite (20). 
The practice of reading a chapter from Abot, on 
Saturday, after the afternoon prayer (Minchak), 
originated as early as Gaonic times (seventh to 
eleventh centuries). During the middle of the 
ninth century, Abot and its Baraita were thus 
liturgically used. In Spanish communities it was 
recited in the morning of the Sabbath and not in 
the afternoon. By the eleventh century, thia cus- 
fom was univerHaliy a part of the synagogal service. 
Originally, Abot was probably read only from 
Passover to Shebuot; and, since this period has 
generally six Sabbaths, and there are only five 
chapters of Abot, the chapter Kinyan Torah was 
appointi^d to ha read on the sixth Sabbath. Later, 
the period of the year in which Abot was read varied 
in different communities. In Germany, there were 
kehillot in which it was recited during the winter 
as well as during the summer. In some cormnuntties 
it was read from Passover to the Feast of Taber- 
nacles (Snkkol), in others from the Sabbath of 
Parashah Yiiro (Ex. XVIII, 1-XX, 26) to the Sab- 
bath of Parashah Masse'e (Num. XXXIII, 1- 
XXXVI, 13), that is, from the Sabbath on which 
is read an account of the giving of the Law until 
the Sabbath preceding the beginning of the reading 
of the "repetition of the Law," i.e., Deuteronomy. 
In many orthodox congregations to-day thia prac- 

^^H (20) German and Polish. ^^^^^^^^H 
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tice is still adhered to, and Abot is read on Sabbath 
afteraoons during the summer, or from the Sabbath 
after Passover to the Sabbath before the New Year 
(Rosh ha-Shanak). 

A number of reasons have been suggested for the 
custom of readir^ the Abot in the synagogue, the 
most likely being that it was introduced to occupy 
the minds of the worshippers during the long wait, 
summer's day, between the afternoon and even- 
ing services. Whatever the reason for this custom 
may have been is unmaterial and unimportant; 
but what is of importance is that, by this ex- 
cellent practice, a whole body of moral dicta — 
each one summing up with remarkable conciseness 
life's experience and philosophy, each one breath- 
g the spirit of piety, saintUness, justice, and love 
for humanity — has sunk deeply into the innermost 
heart and consciousness of the Jewish people, 
exerting such an influence that the principles set 
forth in the Abot have been eternally wrought into 
the moral fibre of the descendants of the Habbis. 
To the lips of the Jew, these maxims sprir^ spon- 
taneously; to those who know them they are a safe 
and secure guide through Ufe; they are not only 
hefird in the synagogue, but are quoted and applied 
at home and abroad. Such are the fruits of a 
benign custom, which Israel will do well to prize 
and preserve. 

BiBLIOQKAPHY M 

Because of its great popularity, the Pirke Abot J 
has appeared in many editions. Tbete \a. 'cu^ 
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Gemara (Talmudical commentary) on the Abot, 
which undoubtedly accounts for the numerous 
commentaries on it (21). Because of the attrac- 
tiveness of its contents, and since it forms a part of 
the ritual, it has been translated many times into 
many tongues (22), and a great deal has been 
written upon it. The following bibliography will 

(21) There are more than thirty-five. The best known is 
that of Maimonides (1135-1204), which was written orig- 
inally in Arabic, as part of his commentary on the Mishnah, 
A commentary has been at.tributed to Rashi. Other com- 
mentaries are by (1) Rabbi Jacob ben Shimshon, found in 
the Machzor Vitry (see Taylor, Introd., p. 5; AppendiXf p. 23); 

(2) Rabbi Israel of Toledo, in Arabic (twelfth to thirteenth 
century; see Taylor, Introd., p. 5, AppendiZf p. 46 et seq.); 

(3) Simon Duran (1361-1444), Magen Ahoi; first edition, 
Livomo, 1763; ed. Jellinek, Leipzig, 1855; (4) Bertinora 
(died 1510), in his popular commentary on the Mishnah; 
(5) Isaac ben Judah Abrabanel, Nachalat Ahoi; ed. Con- 
stantinople, 1505; (6) Samuel de Uceda, Midrash Shemitel; 
Venice, 1579, 1585, 1597, 1600, Cracow, 1594, Frankfurt 
a. M., 1713, Warsaw, 1876; (7) Yom Tob Lippman Heller 
(1579-1654), in Tosefot Yom Toh, on the Mishnah; (8) Elijah, 
Gaon of Wilna (1720-1797), in Siddur Tefillat Yacoh, Berlin, 
1864; and (9) S. Baer, in Siddur Ahodat Yisroel, Rodelheim, 
1868. There is also a commentary, by Naphtali Herts 
Wessely, known as Yayin Lehanon, Berlin, 1774-1775, which 
has been translated into English, in the Hebrew Review 
(edited by Morris J. Raphall, London, 1835-1837), Vol. I, 
p. 177, p. 193, and further. 

(22) Bischofif, in his Kritische Geschichte der Talmud- 
Uehersetzungen alter Zeiten und Zungen (Frankfurt a. M., 
1899), § 56, has a list of 62 translations and of 15 partial 
translations. Others have appeared since this list was made. 
For English translations, consult this list. 
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be helpful to the general reader and to the student 
who wish to get a more detailed and intimate 
knowledge of Abot than can be imparted in this 
work. 

Editions (23), Commentaries, and Translations 

1. Joshua ben Mordecai Falk ha-Kohen, Abne Ye- 

hoshua al Pirke Abot {New York, 1860). Text 
and commentary (24). 

2. Abraham Geiger, Pirke Aboth, in Nachgelassene 

Schriften (Berlin, 1877), vol. IV, pp. 281-344. 
A conmientary on Chaps. I-III. Scholarly 
and valuable. 

3. Solomon Schechter, Abot de-Rabbi Natan (Vienna, 

1877). Contains two versions, A and B, with 
an introduction and notes in Hebrew. A 
scholarly and valuable work. 

4. Joseph Jabetz, Pirkz Abot, with a conmientary 

(Warsaw, 1880). 

5. Charles Taylor, (1) Sayings of the Jewish Fathers, 

Comprising Pirqe Aboth and Perek R. Meir 
in Hebrew and English, with Notes and Ex- 
curses. Second edition (Cambridge, 1897). 

(23) A list of editions, mostly earlier than those mentioned 
here, and of the Abot in Mishnah editions may be found in 
Steinschneider, Catahgus Libronim Hebraearum in Bihliotheca 
Bodleiana (Berlin, 1852-1860), No. 1433-1519, 1982-2034; 
M. Roest, Catalog der Hehraica und Jvdaica (Amsterdam, 
1875), pp. 818-821, 824-828; and Strack, JSpruche, pp. 8-9. 

(24) Falk has been called the "father of American Hebrew 
literature." 
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(2) An Appendix to the Sayings of the 
Jewish Fathers, Containing a Catalogue of 
Manuscripts and Notes on the Text of Aboth 
(Cambridge, 1900). These works are very 
comprehensive and full of valuable material. 

6. A. Berliner, Comtnentar zu den Spruchen der 

Vdter, a«s Machzor Vitry, mit BeitrSgen 
(Frankfurt a. M., 1897). 

7. David Hoffmann, Masseket Abot, in Mischnatot 

Seder Nankin (Berbn, 1899), pp. 327-367. 
Fully annotated, with a translation in Ger- 
man, and constant reference to Kabbiuical 
sources. Excellent. 

8. Hermann L. Strack, Die SprOche der Voter, ein 

ethischer Mischna-Traktat, third edition (Leip- 
zig, 1901), An excellent text with notes. 
Very valuable. 

9. Lazarus Goldschmidt, in Tamud Bahli, Der 

Bahyltmische Talmud (Berlin, 1903), vol. VII, 
p. 1151 et seq. Based on oldest texts of Abot. 
Textual variants and German translation with 
notes. Very valuable. 

10. Simeon Singer, Pirke Abot, Ethics of the Fathers, 

in The Authorized Daily Prayer Book. Eighth 
edition (London, 5668-1908), pp. 184-209. 
Hebrew text, with an excellent English trans- 
lation, and a few notes. 

11. Kaim PoUak, Rabbi Nathans System der Ethik 

und Moral (Budapest, 1905). A translation 
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12. Paul Fiebig, Pirque 'abotk, Der Miscknahbrak' 
tai Sprucke der Vaier (Tubingen, 1906). Ger- 
man translation and notes, with especial refer- 
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with the New Testament, pointing out the 
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13. Josef ibn Nachmia's, Pentsh Pirke Abot, Com- 
mentar zu den Pirke Abot . . . nock der Par- 
maer Handsdirift De Rossi Nr. 1402 . . . mit 
Anmerkungen von M. L. Bamberger (Berlin, 
1907). 

14. M. Rawicz, Der CommeTitar der Maimonides zu 
den Sprlichen der Vdter, zum ersten Male ins 
Deutsche Uberlragen (Offenburg [Baden], 1910), 
Contains "The Eight Chapters" (25). 

15. Sefer Musar, Kommentar zum Mischnatraktat 
Aboth von R. Joseph ben Jehudah. Zum ersten 
Male herausgegehen von Dr. Wilhelm Bacher, 
In the Schriften des Vereiris Mekize Nirdamim. 
3. Folge, Nr. 6 (Berlin, 1910). 

16. M. Lehmann, Pirke Abotk, Sprucke der V^ter 
und erkldrt (Frankfurt a. M., 1909). 



(25J The Eight Chapters is the introduction of Mairaonidea 
to his commentary on Abot. Ita Hebrew name is Shemonak 
Perakim. It is a, remcirkable instance of the harmonious 
■welding of the ethical principles contained in Abot with medi- 
BevaJ Aristotehan philosophy. 
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17. Jehudah Leb Gordotij Pirke Abot, in Siddur Bd 

Yehudah (New York, 6672, 19U-1912), pp. 
106-165. Prayer-book according to the Ash- 
kenazic rite, with Yiddish translation and 
t aotea. Contains biographical sketches of all 

the authorities mentioned in Abot. 

18. Jules Wolff, Les Huit Ckapitres de Maimonide, 

ou Introduction d la Mischna d'Aboth, Maximes 
des Ph'es {de la Synagogue). Traduita de 
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1. Lajsarua Adler, SfrrOche der V&ter (Furth, 1851)P 

2. W. Aloys Meise!, Homilicn tiber die SprHche der 

FfWer (1885). 

3. Alexander Kohut, The Ethics of the Fathers (New- 

York, 1885). Translated from the German 
by Max Cohen, 

General Works 
Abelson, J., The Immanence of God in Rabbinical 
Literature (London, 1912). 

(26) A list of MSS., editions, tranBlations, and commen- 
taries of the Eight Cluipters, some including Abot, is found 
on pp. 27-33 of thia work. "~ 
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{Strassburg, 1884, 1890). 

(2) Zwei alte Abotkommentare, in Monai- 
sckrift fUr Geschichte und Wiss. d. Judenikums, 
1095, pp. 637-666; 1906, pp. 248-249. 
BriUl, Enstehung und ursjirUnglicher Inhali des Trak- 

taies Abot, in Jahrbucher fur Jiid. Geschichte 

und Lit, VII (1885). 
Danziger, Jewish Forerunners of CkrisKanity (New- 
York, 1903). 
Dukes, Rabbinische Bluvwnlese (Leipzig, 1844), pp. 

67-84. 
yriedlander, M., The Jewish Religion (London, 

1902). 
Friedlander, G., The Jewish Sources of ihe Sermon 

on the Mount (London, 1911). 
Geiger, Judaism and its History (New York, 1911). 
Graetz, History of the Jews. 
Herford, Pharisaism (London, 1912), 
Hoffmann, Die ersle Mischna und die Controversen 

der Tannaim (Berlin, 1882). 
Isaacs, Stories from the Rabbis (New York, 1893). 
Jewish Encyclopedia. 
Josepbua, Antiquities. 
Jung, Kritik der sdmtUcken BUcher Ahoih in 

althebraischen Literatur (Leipzig, 1888). 
■Lazarus, The Ethics of Judaism (Philadelphia, 1900). 
Loeb, (l) La Ckatne de la Tradition dans le ■premier 
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Chapitre des PirkS Abot, in Bibliotheque de 

r^cole des Aautes ^tudea, Sciences religeuses, 

vol. I, pp. 307-322 (Paris, 1889). 

(2) Notes Bur le chapitre I^ des PirkS Abot, 

in Revue des Etudes Juives, Vol. XIX (1889), 

pp. 188-201. 
Mielziner, (1) Introduction to the Talmud, second 

edition (New York, 1903). 

(2) Articles Ahot and Abot de-R, Natan, in 

Jewish Encyclopedia. 
Myers, The Story of the Jewish People, I (New York 

and London, 1909). m 

Schechter, Some Aspects of Rabbinic Theology (K^l 

York, 1909). ^ 

Schilrer, History of the Jewish People in the Time of 

Jesus Christ (27) (New York, 1891), I, i, p. 

124; I, ii, p. 353 et seq.; Ill, ii, p. 30 et seq. 
Strack, Einleitung in den Talmud, fourth edition 

(Leipzig, 1908). 
Zunz, (1) Die Gottesdiensllichen Vmtr&ge der Ji 

(Berlin, 1832), p. 101 et seq. 

(2) Die Ritus des Synagogalen Gottesdiet 

(Berlin, 1859). 

(27) ContnJnH very full bibliographies and has other 
excellent churucteristics, but it ie a work that must be uecd 
with caution. Its chief fault, according to Schechter, is 
that it is one of a class of works in which "no attempt is 
made ... to gain acquaintance with the inner life of the 
Jewish nation" (fiiiidtes, II, pp. 119-120). 
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All Israel (1) have a portion in the world to come, 
i it 13 said, " And thy people shall be all righteous; 
they shall inherit the land (2) for ever, the branch of 
my planting, the work of my hands, that I may b 
Clorified" (3). 

CHAPTER I 

1. Moses received the Torak(i) from Sinai (5), and 
handed it down to Joshua, and Joshua to the elders 



1 

le, 
is; 
of 

1 



(1) This does not mean that Israel aloae, to the exclusion 
]( other nations, will have a portion in the future world. 
3n the future world (K3n D?iy), see p. 44, n. 21. "Theplous 

^jt all natiiniB have & portion in the world to come" {Tosefta 
Sanhedrin, chap. XII; MoimonideB, in Miskfteh Torah, I, 
^Hehot Teikubah, Hi, 5) eums up the Rabbinic opinion. 

(2) /^., the land of everlaEtLng Ufe. 

(3) Sankednn,X (XI), 1; Isaiah be, 21. Thia passage is 
i before each chapter. 

(4) TTie word Torak ia usually translated by "law," but 
I means rather "teaching," "inatruction" of any kind, or 
"doctrine." This term is generally used to designate the 
iJ'wPB Books of Moses or tho Peritalmich, called the "written 
hw" (3rD3t? ni^n), but it is itlso employed as a designation 
if the whole of the Old Testament. Dcsides the "written 

29 
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(6), and the elders to the prophets, and the proph- 
ets delivered it to the men of the Great Synagogue 
(7). They said three things, "Be deliberate in 

law/' according to tradition, there was also communicated 
to Moses, on Mt. Sinai, the "oral law" (HB pynK' mm), sup- 
plementing the former with other laws and maxims, and 
explaining it. This "oral law" was handed down by word of 
mouth from generation to generation, but subsequently, after 
the destruction of the second Temple, it was committed to 
writing, and constitutes the Mishnahy the Talmiidf and the 
Midrdshim. The "oral law" develops, illuminates, and 
comments upon the "written law." Here, Torah means 
the "oral law," which Moses communicated to Joshua, 
Joshua, in turn, to the elders, and so on. See Taylor, Say- 
ings of the Jewish Fathers^ p. 105 et seq.f and 134-135; Fried- 
lander, The Jewish Religunif p. 136 et seq,; Jewish Encyclo- 
pedia, arts. Law and Oral Law; Schechter, Some Aspects of 
Rabbinic Theology , Chapter VIII; Strack, EinleUungj pp. 
9-10, and Herford, Pharisaism, chapt^ on "The Theory of 
Torah," p. 57 et seq. 

(5) I.e., from God. Compare the expression HK'D? HS^n 
^JDD, "the law to Moses from Sinai (God)," Peah, II, 6, 
Eduyot, VIII, 7, etc. 

(6) The elders were the wise men who were the members 
of the supreme national tribunal. See Joshua XXIV, 31. 

(7) The Great Synagogue, whose establishment, after the 
return from Babylonian captivity, tradition attributes to 
Ezra the Scribe, consisted of 120 men, who comprised the 
highest judicial tribunal, and who occupied a position in the 
early days of the Temple similar to that of the later Savr 
hedrin. The historical foundation of this tradition is Ne- 
hemiah VIII-X, in which is recounted the solemn acceptance 
of the Law by a great assembly of the people. The men of 
the Great Synagogue appear here in Ahot bls the depositaries 
of the tradition of the Torah, coming in the chain between 
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judgment; raise up many disciples; and make 
fence about the Torah" (8). 

Simon, the Just (9), was of the last survivt 



] 



the last propheta and the earliest ecribea. From thia chapter 
and other Rabbinical souTces, we gather that the men of the 
Great Synagogue constituted a sort of college of teachers, 
one of the lost survivors being Simon, the Just (Chapter I, 
i). Their work was to interpret, teach, and develop the 
Torah, and to them were ascribed all kinds of legal enact- 
neats. They instituted the Shemoneh Esreh (the Eighteen 
Benedictioiis) and other prayers, and cast the entire ritual 
into definite shape. They admitted Proverba, the Song of Songs 
and Ecdesiaglei into the Old Testament canon. A number of 
modem scholars, notably Kuenen, are of the opinion that 
thia body never existed in the form represented by Jewish 
tradition (see SchQrer, History, I, ii, pp. 354-355). On the 
oontroversy regarding the existence of the Great Synagogue 

3 Schechter, Studiea, II, 105-106. Consult Taylor, ibid^-^ 
pp. 110-111; Graetz, History of the .Jews, vol. I, p. 38lJ 
394, vol. II, p. 19. For further bibliography, see Strack,'* 
BprOehe, p. 11. See especially Herford, Pharisaism, pp. 
18-28. 

(8) Take measures to prevent the breaking of any of the 
divine precepts. Thereby, certain things which are in them- 
es lawful are prohibited in order to enforce the observ- 

^^ 3 of things the doing of which is unlawful. Compare 
I*viticuH XVIII, 30, "make a mishmerel to my mishmerel" 
Xy^Mimot, 21a), and Abot, III, 17, "the Massorah is a fence 
a the Torah." 

(9) Simon, the Just, son of Onias, was high-priest about 
BOO B.C.I!. See Josephus, AntiqaUies, XII, ii, 5. Consult 

, Mischnaioth Ordnitng Zeraim (Berlin, 1887), In- 

jn, pp. 10-22; Miolziner, Introduclion to the Talmud, 

)>. 22-39; the Jewish Encyclopedia, and Strack, BinleHiaig, 

I el seq., for the lives of the authorities mentioned iii 

\iot and for bibliographies. J 
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of the Great Synagogue. He used to say, "Upon 
^ three things the world rests; upon the Torah, upon 
the Temple servTce (10), and upon the doing of 
acts of kindness" (11). 

3. Antigonus of Soke (12) received (the tradition) 
from Simon, the Just. He used to say, "Be not 
like hirelings who work for their master for the sake 
of receiving recompense; but be like servants who 
miniater to their master without any thought of 

(10) Cf. Nedarim, 32b, "Great ifl the Torah, for it it did 
not exist, the heaven and the earth would have no perma- 
nence." Abodah is the service and Hocrifice of the Temple 
which was then standing. After the destruction of the 
Temple, this word waa used to designate the service of prayer. 
It is used in one of the benedictions after the reading of the 
Haflarah: al lia-torak ive-at ha-abodah, "for. the law and for 
the divine service," see Prayet-hook, ed. Singer, p. 149. See 
Friedlander, ^rid., p. 413 el seg. 

(11) mon niJ'D] "benevolence," "the doing of kind- 
nesses," consists of practical deeds of peraonal service, as 
visiting the sick, burying the dead, comforting mourners, 
peacemaking, etc. It is greal.er than nplX "charity" in its 
narrower sense, as benevolence may be shown to the rich 
as well as to the poor. Sec Friedl^der, ibid., pp. 301-305. 
On this verse, see Hcrford, ihid., p. 22 et seq. 

(12) According to Ahol de-Rabbi Natan, Chapter V, ed. 
Scheohter, p. 26, Antigonus had two disciples, Zadok and 
BoothoB, from whom arose the Sadducces and the heretical 
sect of Boothusians, from their misinterpretation of this 
verse, bath denying the doctrines of immortality of the aoul 
and resurrection, See Kohut, 7'he Mlkics of Ike FalkerB, p. 
43; Schtlrer, History, II, ii, p. 29 et eeq.; Geiger, Jttdaism 
and Il3 History, p. 09 el seq.; and Jeaiith Encyclopedia, Bfta> 
Boethuaians and Saddueees. 
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receiving a reward; and let the fear of Heaven (13) 
be upon you." 

■ 4. Jose, the son of Joezer, of Zercdaii, and Jose, 
the son of Jochanan (14), of Jerusalem received 
(the tradition) from them (15). Joae, the son of 
Joezer, of Zeredah said, " Let thy house be a meet- --^ 
ing-place for the wise; cover thyself with the dust 
of thek feet (16), and drink in their words with 
thirst," 

5, Jose, the son of Jochanan, of Jerusalem said, 
"Let thy house be open mde; let the poor be mem- 



(13) "The fear of Heaven" does not mean dread of pun- 
ishment, but rather awe at the greatnesB and might of God, 
and is identical with love and Borvice {see Deuteronomy, 
VI, 13 and X, 12). It is produced by following out the 
practices ordained in the Torah (Maimonides, Guide for the 
Perplexed, ed. Friedlander, p. 393), Consult Friedknder, 
Jewish Religion, pp. 273-274, the Jetmiih Eneydopedia, art. 
Fear of God, and Schachter, Aspects, p. 72. 

(14) In Chagigah, II, 2, we are told that when two leading 
teachers are named in the Miahnah as having received the 
Torah, they coaatitute a "pair" (Jit), the first being the 
president (tPCJ), and the eecomd the vice-president (n'3 3K 
fn) of the Sonkedrin. There were five pairs of sueh teaohers, 
fiourishing between 170 and 30 b.cb., the first being Jose b. 
Joeier and Jose b. Jochanan, and the last being Eillel and 

See Erankel, Monatschrift, 1352, pp. 405-421, 
IniTodvidion, pp. 22-23, and Straok, Sprudie, 
p. 13. 

(15) Somateirt.a read "■from. him" 0300). "From them" 
must refer to disciples of Antigonua whose sayings have been 
lost. 

(18) It was the custom of pupils to sit at the feet of their 
teachers. 
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bers of thy household, and engage not in much 
gossip with woman." This applies to one's own 
wife; how much more (17), then, to the wife of 
one's neighbor 7 Hence the sagea Bay, "Whoso 
engages in much gossip with woman brings evil 
upon himself, neglects the study of the Torah, and 
will in the end inherit Gekinnom" (18). 

6. Joshua, the son of Perachyah, and Nittai, the 
Arbelite, received (the tradition) from them. 
Joshua, the son of Perachyah, said, "Provide thy- 
self with a teacher, and possess thyself of a com- 

, panion (19); and judge every man in the scale of 
merit." 

7. Nittfu, the Arbelite, said, "Keep aloof from a 
bad neighbor (20) ; associate not with the wicked, 
and abandon not the belief in retribution" (21). 

8. Judah, the eon of Tabbai, and Simeon, the son 

(17) OnthefcoitCTi-cfomer,"aconcluHii>no minori ad majus," 
see Mielzincr, Inlroduclion U> the Talmud, p. 130 et seg., and 
Strack, EinhUung in den, Talrnvd, p. 120. Cf. chapter VI, 3. 
The equivalent biblical expression is *3 f\1A. 

(IS) 0'Jni3 '1p B'iiT'J, a glen south of JeruBftlem where 
Moloch waa worabippedj whence a place where the wicked 
were punished in the hereafter; "hell, being the opposite 
' 'the Garden of Eden,' " "paradiee." Cf. chapter V,22 
23. See Friedlander, JevdA Religion, p. 233. 

(10) A feUow-Btudent. 

(20) Cf. chapter II, 14. 

(21) This may mean either that one must notimagine 
that punishment for evil deeds will not befall him, or when 
punishment haa been meted out, one must not despair of 
the good. 
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of Shatach (22) , received (the tradition) frora them. 
Judah, the son of Tabbai, said, "(In the judge's 
ofSce) act not the counsel's part (23); while the 
litigants are standing before thee, let them be re- 
garded by thee aa guilty, but when they are de->« 
parted from thy presence, regard them as innocent, 
the verdict having been acquiesced in by them." 

Simeon, the son of Shatach, said, "Be very 
Bearching in the examination of witnesses (24), and 
be guarded in thy words, lest through them they A 
learn to lie." 

10. Shemaiah and Abtalion (25) received (the 
tradition) from them. Shemaiah said, "Love work; 

1 lordship (26) ; and seek no intimacy with the 
ruling power" (27). 

11. Abtalion said, "Ye sages, be heedful of your 
■WordB, lest ye incur t!ie penalty of exile and be 
exiled to a place of evil waters, and the disciples 
who come after you drink thereof and die, and the | 
Heavenly Name be profaned" (28). 



(22) Lived about 104-69 b.h.e. He was a leader of t 
^uuisees at the time of Alexaniler Jannacus. 

(23) A judge should be strictly impartial. 
<24) It is related that the son of Simeon b. Shatach v 

innoocDtly condemned to death, because the witnesses m 

got carefully cross-questioned. 

(26) Lived about the middle of the first century a 
(26) "Woe to leudorahip, for it buriea those who p 

t" (PewcAim, 87b.) 

r (27) That is, Rome. Avoid office seeking. 
(2S) Scholars must be careful in their teaching, lest tl 

disciples misinterpret their words, and thus adopt false dog 
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12. Hiilcl and Sharaniai (29) received (the tradi- 
tion) from them. Hillelsaid, "Be of the disciples of 
Aaron, loving peace and pursuing peace (30), lov- 
ing mankind and drawing them nigh to the Torak" 
(31). 13. He used to say, "A name made great is a 
name destroyed (32) ; he who docs not increase 
(his knowledge) decreases (it); and helwho does 
not study deserves to die; and he who makes a 
worldly use of the crown (of the Torak) shall Vvaste 
^ftfitfvvay." 14. He used to say, " If I ara not for myself, 
\'*|^^who will be for me? But if I care for myself only, 
f' what am I? (33), And if not now, when?" 

trinee, as was the case with the disciples of Antigonufl of Soko 
(aupro, n, 12). "Evil waters" may etand for evil doctrinea 
or evil people. When a teacher went into bmiiabment, ha 
was usually followed by hia disciples. Departure from the 
law is equivalent to death. 

(29) HUlel and Shamroai, the most renowned of the "pairs" 
(nUlt), lived about 100 yeara before the dRBtruction of the 
Temple. Each was the founder of a school, Bel HiUel and 
Bet Skammai, being generally opposed to one another in the 
interpretation of the Torah, Hillel wiis the embodiment of 
humility, gentleness, and kiadness; Sbammai was irritable, 
and lacked gentleness and patience. The former's most 
celebrated saying is, "What is hateful to thee do not unto 
thy fellow man; this is the whole Torah, the rest is mere 
commentary." See Bacher, Agada dcr Tanailen; Sohlirer, 
Hiatory, I, ii, p. 359 et seq. ; Myers, Story of the Jemah People, 
1, p. 136 el eeq.; Geiger, Judaism, and its Hittory, p. 113 el aeq. 

(30) Psalm XX^, 15: "Seek peace and pursue it." 

(31) Draw men to the Torah by good example, not by 
endeavoring to make converts. 

(32) He who seeks a name loses fame. 

(33) Be self-reliant, but not selfiBh. 
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15. Shammai said, "Sefc a fixed time for thy^ 
(study of) Torah; say little and do much (34);, 
.and receive all men with a cheerful countenance." 

16. Rabban (35) Gamaliel said, "Provide thy- I 
Belf with a teacher; be quit of doubt (36); and I 
accustom rot thyself to give tithes (37) by a c 
jectural estimate. " 

17 Simeon (38), his son, said, "All my days I ] 
liave grown up amongst the wise, and I have found J 
liothing better for man than silence (39) ; not learn- , 

; but doing is the chief thing (40); and whoao < 
tDultipIies words causes sin" (4l). 



(34) Or "promifie iittlo." Be like Abraham, who prom- 1 
I only bread, but brought "a calf tender and good" 
ineaia X'VlII, 5 and 7). 

35) "Our teacher," "our master," a title given only to 1 

presidents of the Sanhedrin, Gamaliel being the firat to j 

B thus known. Gamaliel was a grandson of Hillel and » J 

Kher of Paul. See Strack, Einteitiing, p. 85. 

(36) Establish oyer you the authority of a teacher, to hold'.] 
lu from the clutth of doubt (Kohut). 

(37) There were three kinds of tithes (the tenth part at I 
kything): (a) "the first tithe" (nutaser rixhon), given b 

i Levites; (b) "the second tithe" (maaser gheni), tekval 
> J^ruBalem and consumed there by the owner and his fam- ~ 
I (c) the tithe paid to the poor (maaser ani) 
3 XXVn, 30 ei eeq., Numbers XVIII, 21-24, and 
liitteronomy XIV, 22-29; also Traclate» Maanrot and Mnaser 
to' of the Mishnah. Consult Babbs, The Law of Tithes. 
38) Simeon ben Gamaliel I lived at the time of the war 
h Rome.' See Josephus, Jewish Wws, IV, 3, 9. 
.39) Cf. chapter III. 17. 

(40) Where words fail, deeds tell. Nim scholae sed vilae. 

(41) Cf. Proverbs X, 19. 
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18. Rabban Simeon, the son of Gamaliel (42), 

said, "By three things is the world preserved (43); 

^5^-4 by truth, by judgment, and by peace, as it is said, 

f 'Judge ye the truth and the judgment of peace in 

your gates' *' (44). 

Rabbi Chanania (45), the son of Akashia, said, 
"The Holy One, blessed be He, was pleased to make 
Israel worthy; wherefore He gave them a copious 
Torah and many commandments, as it is said, ' It 
pleased the Lord, for his righteousness' sake, to 
magnify the Torah and make it honorable' " (46). 

(42) Rabban Simeon II, son of Gamaliel II (80-115 c.e.) 
and grandson of Simeon (verse 17). 

(43) Cf . chapter I, 2. Torah, Temple service, and benevo- 
lence are the fomidations and, at the same time, the aims 
of the world. Truth, judgment, and peace maintain the 
world's permanency. 

(44) Zechariah VIII, 16. 
(46) This saying did not belong originally to Abot, but 

was taken from Makkoty III, 16. According to Goldschmidt, 
it was introduced into the Miahnah from the separate editions, 
\ and then found its way into the Talmudical texts of Ahot. 
This verse is recited at the end of each chapter. See Rawicz, 
Commentar dea Maimonides, p. 114, n. 1. 
(46) Isaiah, xlii, 21. 






CHAPTER II 



(1) Rabbi Judah (135-220 c.b.), son of Simeon (chapter 
18), waa known aa "Rabbij" as a mark of distinction, 

owing to the fact that he was the chief reviser and compiler 
of tiie Misknak. Earlier compilers of the Misknah hod been 
Hillel, Akiba, and R. Mclr. Rabbi Judah was also known 
I Rabbenu, (our Master), ka-Nasi (the Prince), and ha- 
Ko^sh (the Holy). He is said to have died on the day that 
;Akiba met bis death at the hands of the Roisana. See Dan- 
r, Jewish Forerunners of CkrinHardly, pp. 242-274, Myers, 
JSionf of the Jewish People, I, 210-222, and Strack, Einlei- 
hmg in den Talmvd, p. 06. 

(2) Maimonides interprets this verse as meaning to pur- 
Rie a medium course between two equally bad extremes, the 
'ep miick and the too liUle. On this subject, see his celebrated 
Eoortll chapter of the Shemonah Perabim. {The Eight Chapters) 

a the "mean"; ed. Gorfinkle, p, 54, et seq. 

(3) I-e., the Iokb in this world as against the reward in the 



1 



Israel," etc., p. 29. 
1. Rabbi (1) said, "Which is the right course ,, 
that a man should choose for himself ? (2) That ■ 
which is a pride to him who pursues it and which also 
brings him honor from mankind. Be as scrupulous 
about a light precept as about a grave one, for thou 
knowest not the grant of reward for each precept. 
Reckon the loss incurred by the fulfilment of a 
precept against the reward secured by its observ- 
ance (3), and the gain gotten by a transgression 
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against the loss it involves. Consider three things, 
that thou mayeat not come within the power of 
Bin (4), Know what ia above thee — a seeing eye, 
and a hearing ear, and all thy deeds written in a 
book" (5). 

2. Rabban Gamaliel, the son of Rabbi Judah, 
the Prince, said, "Excellent is the study of Torah 
combined with some worldly pursuit (6), for the 
efEort demanded by them both makes sin to be for- 
gotten. All study of Torah without work must at 



future world. Oa the Rabbinic idea of reward and punish- 
ment. Bee Schechter, Aspecls, pp. 102-103, and Herford, 
Pkariaaism, p. 267 ct seq. 

(4) Cf. chapter III, 1. No deeds, great or small, are hut 
sight of by God. 

(5) On the divine books or book, see Exodus XXXII, 35. 
Malachi III, 16, and Daniel VII, 10, etc. The heavenly 
"Book of Life" ia prominently mentioood in the ritual of 
tlie New Year and the Day of Atonement, eapecially in the 
celebrated prayer, U'Uetanneh Tokef of Rabbi Amnon of 
Mayenoe. The Now Year's greetbg, " May you be inscribed 
for a happy year!" is evidence of the popularity of the ides 
of a divine book in which the fate of man is written. See 
the JerifUh Encyclopedia, art. Book of Life. 

(6) The expression Talmrid Torah (lit., "study of the 
Law") means the study of all sacred learning. Tlie word 
Torah, here, is to be construed in its broadest Hense. See 
chapter I, n. 4. Such study was one of the duties to which 
no limit was fixed (.Peah I, 1). The expression p« "pT 
means "good niaiiners" (chapter III, 21), or "worldly busi- 
ness," or "care" (chapter HI, 6), according to the context. 
Study combined with some trade or profession is, accordins 
to R. Gamaliel, the proper thing. See chapter rV, 
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length be futile, and leads to sin (7), Let all who 
are employed with the congregation act with them 
for Heaven's sake, for then the merit of their fathers 
Bustains them, and their righteousness endures for 
ever (8). And as for you (God will then say), 'I 
account you worthy of great reward, as if you bad 
wrought it aU yourselves,' 3, Be on your guard 
against the ruling power (9); for they who exercise 
it draw no man near to them except for their own 
interests; appearing as friends when it is to their 
own advantage, they stand not by a man in the 
hour of his need." 4. He used to say, "Do His will "^ 
as if it were thy will, that He may do thy will as if 
it were His will. Nullify thy will before His will, 
that He may nullify the will ofothers before thy will." 
6. Hillel (10) said, "Separate not thyself from 
the coi^egation (11); trust not in thyself until 

(7) Cf. Kidduskin, 29a, "He who doea not teach hia eon 
a trade teaches him to be a thief." 

(8) In every community, the work and goodness of past 
geaemtiona live in the present, and the good that the com- 
munity doea in the present will live on in the future. On 
file "merit of the fathers" (ni3K niD:), see Scheehter, Some 
Aspects of BtAbinic Theology, chapter XII, especially pp. 
175-177, where this passage is quoted. 

(9} This verse ia directed toward the leaders of the corn- 
unity. Ct. above, chapter I, 10. 
(10) The chain of traditional sayings in continued here 

itook chapter 1, 14, with other maxims of Hillel. See Inlro- 

dudion, p. 17. 
(IJ) I.e., share its weal and woe. Cf, Taanil, 11a, "He 

who does not join the community in times o( danger and 

trouble will never enjoy the divine blessing." 
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;hbor I 



the day of thy death {12)( judge not thy neighboi 
until thou art come into Ms place; ^and say not 
anything which cannot be understood at once, in 
the hope that it will be understood in the end (13) ; 
neither say, 'When I have leisure I will study'; 
perchance thou wilt have no leisure." 6. He used 
to eay, "An empty-headed man cannot be a sin- 
fearing man, nor can an ignorant person (14) be 



(12) One abould constantly be on guard against oncBelT. 
The Talmud {Beraclml, 29a3 illustrates tliia saying by re- 
ferring to a certain Jochanan, who, after having been high- 
priest for eighty yeoni, became a heretic. 

(13) This verse may be variously translated and inter- 
preted. Its translation here is in accordanco with the in- 
terpretation of Maimonidea. Do not express yourself in 
HUch a way that your words may be understood only after 
eareful study and deep thought, but let them be clear and 
intelligible. 

(14) Thewonninraeana"uncultivatcd"On mC'an un- 
cultivated field"). It is used of an ignorant, uncultured, man- 
nerless person, possessing no tnornl or spiritual virtues. Tay- 
lortranslateflit by"boor." ^ONn DJJ, literally "people of the 
land," "country people," ia applied to an individual who 
may possess good manners, and may be literate, but who haa 
no religious knowledge, nor training, nor does not obfcrvo 
religious customa. Taylor renders it "vulgar." Mayer 
Sulzberger maintains that this term was applied to an assem- 
bly of representatives of the people constituting a body 
similar to the modem Parliament, and divided inio a lower 
and upper house. See his "The Am Ha-arelz, The Ancient 
Hebrew PaHiameTit." On the Am ha-areU and his opposite 
the chaber, see SchUror, History, II, ii, pp. 8, 9 and pp. 22 et 
seq., also ilcrford, ibid., pp. 4(5-47. 
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pious, nor can a shamefaced man (15) learn, nor a 
passionate man (16) teach, nor can one who ia 
engaged overmuch in business grow wise (17). c In 
B. place where there are no men, strive to be a man" 
(18). 7, Moreover, he once saw a skull floating 
on the surface of the water. He said to it, "Be- 
cause thou didst drown (others) they have drowned 
thee, and at the last they that drowned thee shall 
themselves be drowned" (19)- 8. He used to say, 
The more flesh, the more worms; the more prop- 
erty, the more anxiety; the more women, the more 
witchcraft; the more maid-servants, the more 
lewdness; the more men-servants, the more rob- 
bery; the more Torah, the more life (20); the more 
Bchooling, the more wisdom; the more counsel, 
the more understanding; the more charity, the 
more peace. He who has acquired a good name 
has acquired it for himself; he who has acquired 



(15) I.e., he who is ushamed to ask questions for fear of 
exposing hie ignorance. 

<16) He who has no patience to answer all the questions 
«f his pupils. 

(17) Cf. chapter IV, 12. One of the qualifioations neees- 
eaiy for the acquirement of the Torak ia moderation in busi- 

(18) Do not boldly push yourself forward; but where 
there ia no one to fill the position of teacher or leader, or to 
be the head of the commuaity, and you have the quahfica- 
tions, do not shrink from being the mail. 

(19) Retribution ia sure. Cf. Sanhedrin, 100a and Sotak, 
ifib, "With what measure an 
unto him." 

(20) Cf. Prov. Ill, 1 and 2. 
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for himself words of Torak has acquired for him- 
sdf life in the world to come" (21). 

9. Rabban Jochanan, the son of Zakkai (22), 
received (fhe tradition) from Hillel and Shamniai. 
He used to say, "If thou hast learnt much Torah, 

• •Scribe not any merit to thyself, for thereunto wast 
thou created." 

10. Rabban Jochanan, the eon of Zakkai, had 
five disciples (23), and these are they': Rabbi Elie- 
zer, the son of Hyrcanus ; Rabbi Joshua, the son of 



(21) The expreasion "the world 1^ come" may mean the 
Meseianic days, the time after the Messianic era, the days 
after the resurrection, or the epirituiil hereafter. Maimonides 
discusses at length the varioua theories, in Perek Cbekk (Com- 
mentary on Santiedrin, X, 1), which has been tranelated into 
English by J. Abelson, in Ihe Jewish QuaHaiy Bewetc (Lon- 
don), vol. XXIX, p. 28 el ieq. See ulso The Hebrew Reuiew 
(London, 1840), p. 254 el stq. Consult Schfirer, History, 
II, ii, 92. 

(22) Rabban Jochanan ben Zakkai was knon^i as. the least 
of the disciples of Hillel. He was a contemporary of the 
historian Josephua. Escaping in a c6ffin from Jeniaalem, 
when it was besieged by the Roman general Vespoaian, and 
predicting the latter'a e]eva.tion to the imperial dignity, 
Jochanan was allowed by Vespasian to go to Jaboeh (Jamnia), 
where he founded the celebrated academy which became the 
centre of learning in Palestine, as Jerusalem had previously 
been. He was the most important scribe in the first decade 
after the destruction of the Temple (70 c.b.), See Strack, 
Einleitung in den Talmud, p. 86 et seq., Bacher, Agada der 
TanaUen, pp, 25-46, Myers, Story of the Jevriak Pcnj/le, I, pp. 
lSl-160, and Danziger, Jeicisk Forerwinera of Chriilianity, 
pp. 55-72. 

(23) Of special excellence. 
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Hananiah (24); Rabbi Jose, the Priest; Rabbi 
Simeon, the son of Nataiiiel; and Rabbi Eleaaar, 
the son of Arach. 11. He used thus to recount 
their praise; "Eiiezer, the son of Hyrcanus, is a 
cemented cistern, which loses not a drop (25); 
Joshua, the son of Hananiah, happy is she that barf 
him (26) ; Jose, the Priest, is a pious man (27) ; 
Simeon, the son of Nataniel, is a fearer of sin; 
Eleazar, the* son of Arach, is like a spring flowing 
with ever-sustained vigor" (28). 12. He used to 
say, " If all the sagos of Israel were in one scale of 
thc.balance, and EUezcr, the eon of Hyrcanus, in the 
other, he would outweigh them all." Abba Saul 
(29) said in his name, "If all the sages of Israel 
were in one scale of the balance, and Eiiezer, the 
Bon of Hyrcanus, also with them, and Eleazar, the 
Bon of Arach, in the other scale, he would outweigh 
them all." \I3. He said t3 them, "Go forth and see 

(24) On the life of R. JoBhua (4fH30 c.e.), see Bacher, 
Snd., 129-lW, Myere, iUd., 161-170, Danziger, ibid., 122-151. 

(25) He forgets nothing he has learned. On R. Eticzer, 
Bee Danziger, ibid., 91-121. 

B) When yet a child in the cradle, hia mother took him 
into the synagogue that he might thus early hear the words 
of the Torak. 

(27) A cfiasid Cl'Dri), "eainti," ia one who does more than 
the strict letter of the law requires. See Schechter, Studies, 
n, pp. 148-181, idBm, Aspects, p. 209, Itawicz, CommenloT ■ 
.(fes Maimonidea, pp. 95-96, and Gorfinkle, The Eiykt Ckapleri 
pp. 60-62. 

(28) "A welling spring" (Taylor). 

(29) He lived in the first half of the second century, cjj. 
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-which is the good way to which a man should 
cleave," E. Etiezer said, "A good eye" (30); 
R. Joshua said, "A good friend"; R. Jose said, 
"A good neighbor" (31); R. Simeon said, "One 
who foresees the fruit of an action" (32); R. Elea- 
zar said, "A good heart." Thereupon he said to 
them, "I approve of the words of Eleazar, the son 
of Arach, rather than your words, for in his words 
yours are included" (33). 14. He said to them, 
"Go forth and see which is the evil way that a man 
should shun." R. Eliezer said, "An evil eye" 
(34); R. Joshua said, "A bad friend"; R. Jose 
said, "A bad neighbor"; R. Simeon said, "One who 
borrows and does not repay—it is the same whether 
one borrows from man or from the Omnipresent 
(35); as it is said, 'The wicked borroweth, and 

(30) /.e., an eye that looka upon people with bcDevolonce 
and Irind feelinga, free from envy and ill-will. 

(31) A good friend is one who induoes his ae^ociate to 
study Torah, and who reproves liim when he sees him doing 
wrong. The pasBoge meang not ho much to gain a good 
friend as to be a good friend. 

(32) One who balances the present against the future. 

(33) The heart waa considered the scat of all moral and 
spiritual functiona. See Sche<:hter, Aspects, p. 255 et eeq. 

(34) Denotes niggardliness, envy, or jealousy. 

(35) I^., ono who lacks foresight and iiicura reaponsibili- 
tiea be is unable to meet burrows from God, as all wealth 
belongs to Him, and men are merely His stewards. The 
word DlpD, literally "place," "space," waa used to designate 
Jerusalem, or the Temple, Bfi being the place where God's 
spirit dwells; or it may also refer to the divine court of the 
Sanhedriii. It then came to bo used as an appellative for 
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payeth not again, but the righteous dealeth gra--- 
cioualy and giveth' " (36); R. Eleazar said, "A 
bad heart." Thereupon he said to them, "I ap- 
prove of the words of Eleaaar, the son of Arach, 
rather than your words, for in his words yours are 
included." 

15. They each said three things. E. Eliezer^V\ 
said, "Let thy friend's honor be as dear to thee aaAl 
thine own (37); be not easily excited to anger; --^1 
and repent one day before thy death" (38). And 
{he further said), "Warm thyself by the fire of the 
wise; but beware of their glowing coals, lest thou 
be burnt, for their bite is the bite of the fox, and 
their sting is the scorpion's sting, and their hiss is 
the serpent's hiss, and all their words are like coals 
of fire" (39). 16. R. Joshua said, "The evil eye, 



God. Ab Scheohter remarka, "The term is mainly indica- 
tive of God's ubiquity in the world and can boat be trans- 
lated by 'Omnipresent.' " See Hoffmann, Sanfiedrin VI, note 
66, Taylor, Sayings, p. 53, note 42, and Schechter, Aspecta, 
pp. 26-27, where the literature on this subject is given. See 
also Priedlilnder, The Jemah Religion, p, 287, and the Jewish 
Encydopedia, art. Names of God. 

(36) Psalm XXXVU, 21. 

(37) Ct. chapter IV, 15. 

(38) Man sliould repent every day of his life, for he knows 
iDOt on what day he may die (Shahbat, 153a). 

(39) One who wishes to warm himself remains a certain 
distaDoe away from the fire; if be approaches too near, ho 
'fa burned; so, do not endeavor to lieoome too intimate with 

ise, as their opinion of you may chanj-e to your detri- 
TTie "bite," the "sting," and the "hiss" represent the 
tefriblencsa of tlie looks of the wifse who ha.ve been angered. 
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the evil inclination (40)j and hatred of bis fellow- 
creatures (41), put a man out of the world." 17. R. 
Jose said, "Let .the property of thy__fDcad_be_a3 
dear f o tSee as thin e own ; prepare thyself for the 
■study of Torah, since the knowledge of it is not an 
inheritance of thine, and let all thy deeds be done 
in the name of God" (42). 18. R. Simeon said, 
" Be careful in reading the Skema (43) and the 
Amidah (44) ; and when thou prayest, conaider not 

(40) Faaaion, evil nature, or evil imagination. 

(41) Misanthropy. 

(42) In muking man's highest ideal tho comprehension of 
God, M&imonidea, in the Shemonah Perakim, supports his 
view by referring to tho latter part of this verse. He Bays, 
"Hie sages of blessed memory, too, have summed up this 
idea in so fow words and so concisely, at the same time eluci- 
dating the whole matter with such complete thoroughness, 
that when one considers the brevity with which they express 
this great and mighty thought in its entirety, about which 
othera have written whole books and yet without ailequately 
explaining it, one tndy recogniBCH that tho Rabbis undoubtedly 
spoke through divine inspiration. This saying ia found 
among their precepts, and is, "Let all thy deeda be done in 
the name of God." See Gor&nkle, The Eigkl Chapters/, p. 73. 

(43) This prayer consistB of three portions of the Pen- 
tateuch (Deut, VI, 4-9; XI, 13-21; Num. XV, 37-41), 
and gets its name from the initial word of the first portion. 
It ia appointed to be read twice daily, in the morning and 
in the evening. On the time when the Shema is to be read, 
see Berachol 1, 1. See Schiirer, Hisiary, II, ii, 77, 83 et seg.; 
Friedlander, Jewish Rdiffion, pp. 430, 435; Jewish Encyclo- 
pedia, art. Slietna, and Adier, in the Jewish Review (London, 
1910), vol. I, number 2, p, ISO. 

(44) An important part of the ritual aaid at the daily 
morning, afterneon, and evening service, and also at the ad- 
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I thy prayer as a fixed (mechanical) task, but as (an 
I appeal for) mercy and grace before the All-present, 
I as it is said, 'For he is gracious and full of mercy, 
f slow to anger, and abounding in lovii^-kindness, 
land repenteth him of the evil' (45); and be not 
lyricked in thine own esteem" (46). 19. R. Eleazar 
iaid, "Be dihgent in studying Torah, and know 
■ irhat answer to give to the unbeliever (47); know 

■ctitional service on Sabbaths and holy days, is known aa 

|,(I) TeUlah (prayer), or (3) Skemaneh Eareh (eighteen), or 

(3) Amiidah (standing). It is known as TefiUak because it 

a considered the prayer 'por excellence; as Shemoneh Esreh 

■because originally it consisted of eighteen prayers (now 

ineteen); and as Atnidah (by Sephardic Jews) because it 

Binust be said standing. The Skema and the Shemonek Esreh 

e been appropriately styled the "two pillars of the fabric 

i the liturgy." See Schttter, Md.; FriedMnder, ibid., pp. 

L30, 437; in the Jewish Encyclopedia, art. Shemonek Esreh; 

^dieohter, Studiea, II, pp. 67-68; Adler, ibid., p. 159; and 

^erford, ibid., pp. 298-299. 

(46) Joel n, 13. 

(46) Do not do what your conscience tells you is wronft, 
kjeren though it does not appear to others as such; or, do noli 

I secret, thinking that you will escape punishment 
36 others do not see you. 

(47) Apikuros is a term originally used to designate a 
T of the philosopher Epicurus, whose axiom was that 

Plisjipiness or enjoyment is the summum bonum of Ufe." 
uater, this word was used by the Rabbis to designate a tree- 
a heretic, an unbeUever, or a deapiser of the Law, 
r non-Jewiah. Josephus (Anliquiliei, X, 11, 7, ed. 
r Whiston-Margoliouth, p. 300) describes the Epicureans as 
I "who cast providence out of human life, and do not 
believe that God takes care of the affairs of the world, 
that the universe is guvemed and continued in being by 
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also before whom thou toilest, and who thy Em- 
ployer is, who will pay thee the reward of thy labor." 

20. Rabbi Tarfon (48) said, "-Tbeday b^ort, 
the task is great _C49), the laborers are sluggish, _^e 
rewar3 is much, and the Master of lhe"Eouse (50) 
■ is "urgent." 21. Hfi used also to say, '^ It_is_notttij 
c[uly~to complete the worE7~but neither art thou 
free to desist from it;^if thou hast studied much 
Twah, much reward will be given thee; and faith- 
ful is thy Employer to pay thee the reward of thy 
labor; and know that the grant of reward unto the 
righteous will be in the time to come" (51). 

"Rabbi Chanania," etc., p. 38. 

that blesBed and iminortal nature, but say that the world 
is carried along of its own accord without a ruler and a 
curator." Maimonides, in his commentary on Sanhedrin, 
X, 1, derives the word from the Hebrew, IpBn, "freedom," 
and defines it as one who refuses obedience to the Law. 
Bchechtor {Sludiea in, Judaism, I, p. I5S) says, "It impliefl 
rather a frivolous treatment of the worda of Scripture and 
tradition." Sec the Jeviish Encudopedia, art. Jpifcuros, and 
Barton, EcdesiatUs, p. 41. This verse may alao be ren- 
dered, "Study Torah, and also know (IHl) how to answer 
an unbeliever," moaning that first one should study Torah 
and Talmud, and tbon give bis time to leamiQg other knowl- 
edge, so as to be able to refute those who stray front the truth. 

(48) A contemporary ot Jochanan ben Zakkai'a five dis- 
ciples and of Aldba. See Bacher, ibid., pp. 34S-368, and 
Meyer, ibid., p. 179. 

(49) The day, i.e., the We of man, is brief. Art is long, 
but life is short. (50) I.e-, God. 

(51) A man cannot finish tlie work of the world, yet he 
must not yield to idleness and despair, but must do his share 
to the beat of his ability. His reward will come in the future. 




Israel," etc., p. 29. 
1. Akabia (l), the son of MahaJalel, Baid, "Con- 
sider three things, and thou wilt not come within 
the power of sin (2) : know whence thou earnest, 
and whither thou art going, and before whom thou 
wilt in the future have to give an account and 
reckoning (3), Whence thou earnest; from a fetid' 
drop; whither thou art going: to a place of dust, 
worms, and maggots (4) ; and before whom thou 
wilt in the future have to give an account and 
reckoning: before the Supreme King of kings, the 
Holy One, blessed be He." 



(1) He lived about the middle of the first century. 

(2) Gt. chapter II, 1. 

(3) Compare with this saying the exposition by Akiba of 
EecL XII, l:T(ni2-nM 11371 "bat remember thy creator." 
Pilling upon the word "I'tcna, he says, "Remember thy 
Bouroe (-1TN3), thy grave ("1113), and thy creator ONia)," 
Kohdet Rabbak, ad, loc. If man thinks of whence he comes, 
he is rendered humble; if he reflects upon whither he ia 
going, be prizes worldly things hgbtlyi and if he considers 
TTim before whom he must give an account, he obeys God's 

(4) Cf, Job XXV, 6: "How much less the mortal, the 
mere wonn (HDI) 7 and the son of the earth, the mere mag- 
got CnjPin) ?" can be pure in God's eyes. 
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Baid, ' 



2. R. Chanina, the Vice-High-Priest (5), 
"Pray for the welfare of the government, since but 
for the fear thereof men would swallow ca^h other 
alive" (6). 

3, R. Chananiah, the son of Teradion (7), said, 
"If two sit together and interchange no worda of 
Torah, they are a meeting of scomers, concerning 
whom it is said, 'The goijly man sitteth not in the 
seat of the scorners' (8); but if two sit together and 
interchange words of Torah, the Divine Presence (9) 

(5) Chief of the prieata, adjutant high-priest. The segan 
waa next in rank to the liigh-iiriest. None could be appointed 
high-pricBt unleea he had occupied the office of the segan 
[Palestinian Talmud, Yoma, III, 41a, top}. According to 
Schtlrer, he was "the captain of the Temple," whose duty 
it was to superintend arrangements for keeping order in tuid 
around the Temple. He was also present at all important 
functions in which the high-pricet toott part, such as the 
drawing of lota in the eafie of the two goata on Yrrm Kippur 
{Yoma III, 9, IV, 1); when reading from the Torah (Yoma, 
Vn, 1; Solah VII, 7, 8), and when offering the daily sacrifice 
(Tamid VII, 3). Rabbi Clianiaa wa« the last to bear thia 
title. Ilia son being known as Simeon ben ha-Scgon. See 
Bacher, Agada der Taiiaiteit, pp. 55-68, Sohdrer, lliBtory, 
II, i, 257-259. 

(6) Cf. Jer. XXIX, 7, "And seek the peace of the city 
whither I have caused you to be carried away captives, and 
pray unto the Lord tor it; for in the peace thereof shall ye 
have peace," and Abodak Zarak, 3b. 

(7) He Uved about 120 c.b. He was the father of Beru- 
riah, the wife of Rabbi Meir- 

(8) Pa. I, 1, Verse 2 of this psalm continues, "But his 
delight is in the Law of the I^rd," 

(9) nj'3[? literally "dwelling,'" ia o name apphed to God 
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abides among them; as it is said, 'Then they that 
feared the Lord spake one with the other: and the 
Lord hearkened and heard, and a book of remem- 
brance W£is written before Him, for them that 
feared the Lord, and that thought upon His name,' 
(10). Now the Scripture enabl&s me to draw this 
inference in respect to two persons; whence can it 
be deduced that if even one person sedulously occu- 
pies himself with the Torah, the Holy One, blessed 
be He, appoints unto him a, reward? Because it is 
said, 'Though he sit alone, and meditate in still- 
nras, yet he taketh it (the reward) upon him' " (11). 
4. R. Simeon (12) said, " If three have eaten at 
table and have spoken there no words of Torah, 
is as if they had eaten of sacrifices to dead idols, 
of whom it is said, 'For all their tables are full of 
vomit and filthiness; the All-present is not (in 
their thoughts)' (13). But if three have eaten at 



^ 



when He la spoken of aa dwelling among men. See Schechter, 
Aspects, en passim; Abelaon, Immanence of Ood, p. 77 et seg. 

(10) Mai. Ill, 18. 

(11) Lam. Ill, 27. 

(12) Rabbi Simeon ben Yochai lived about the middle ot 
He aecond century c.e., and waa a pupil of Akiba. See 
Danziger, ibid., pp. 211-241. Ho waa long thought to be 
the author of the well-known kabbalistic work Zohar, which 

however, probably written in the thirteenth century by 

'Moeea Shem Tob de Leon. See the JeiDisk Encj/clopedta, 

Zohar; Graetz, History, TV, p. 11 et seq.; Schechter, 

lies, I, pp. IS, 19, 133; and H. SperUng, in Aspects of the 

febrew Oenias, p. 165 et seq. 

(13) laa. XXVIII, S. The literal interpretation of *?! 
ipO is, there is "no place" clean of defilement; but the word. 
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a table and have spoken there words of Torah, it is 
as if they had eaten at the table of the All-present, 
for Scripture says, 'And he said unto me, This is 
the table that is before the Lord' " (14). 

5. II. Chanina, the son of Hakinai (15), said, 
"He who keeps awake at night, and goes on his 
way alone, while turning his heart to vanity, such 
a one forfeits his own life" (16). 

6. R. Nechunya, son of ha-Kanah (17), said, 
"Whoso receives upon himself the yoke of the Torah, 
from him the yoke of the kingdom and the yoke of 
worldly care wiU be removed (18), but whoso breaks 
off from him the yoke of the Torah, upon him will 
be laid the yoke of the kii^dom and the yoke of 
worldly care." 

7. R. Chaiafta, the son of Dosa (19), of the vil- 
lage of Chanania said, "When ten people sit to- 
gether and occupy themselves with the Torah, the 

WipO being used to designiLte God {eo 
36)j BUggeste the interpretation, "v. 
name of God." 

(H) Eiek. XLI, 22. 

(15) He lived about 120 c.E,, and was a pupil of Akiba. 
Sec Bather, ibid., 436 el aeq. 

(16) Even the eleeplesa man and the solitary traveller 
must turn their thoughts to the Torahi 

(17) He lived about 80 c.E. Soo Bacher, ibid., pp. 
58-61. 

(18) The "yoke of the kingdom" refers to the taxes and 
burdens exacted by the government; the "yoke of worldly 
cars" is anxiety of the struggle for exiatence. 

(19) He was probably a disciple of R. Melr. See beloWj 
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Shechinak (20) abides among them, as it is said, 
God standeth in the congregation (21) of the 
godly' (22). And whence can it be shown that the 

! applies to five? Because it is said, 'He hath 
founded his band (23) upon the earth" (24), And 
whence can it be shown that the same applies to 
three? Because it is said, 'He judgeth among the 
judges' (25). And whence can it be shown that 
the same applies to two? Because it is said, 'Then 
they that feared the Lord spake one with the other; 
and the Lord hearkened, and heard' (26). And 
whence can it be shown that the same applies even 
to one? Because it is said, 'In every place where I 

e my name to be remembered I will come unto 
thee and I will bless thee' " (27). 



(20) See above, n. 9. ■ 

(21) An edah, "aaaembly," "congregation," "prayer- 
meeting," consists of at least ten persons {Megillah, 23b). 
See Sulzberger, The Ancient Hebrew Parliamenl, chapter 1. 

(22) Ps. LXXXU, 1. 

(23) An agudah (lit., "bundle," "bunch"), "bond," 
mion," is constituted of at least five, though some author- 
ities maintain that it stands for three. See Taylor, Sayings, 
p. 46, o. 15. This word is usod in the name of a number of 
Jewi^ Bocieties wboae members bind themselves to brotherly 
love and mutual assistance, aa Agudat Achitn, "United 
Brethren," etc. 

(24) Amos IX, 6. 

(25) Ps. LXXXII, 1. Every 6e£ din, "judicial tribunal," 
consisted of at least three members I^Sankedrin, 

(26) Mai. Ill, 16. 

(27) Ex. XX, 24. 
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8. R. Eleazar of Bertota (28) said, " Give unto 
Him of what is His, for thou and thine are His: 
this is also found expressed by David, who said, 
'For all things corae of Thee, and of Thine own we 
have given Thee' " (29). 

9. R. Jacob said, " He who is walking by the way 
and studying, and breaks off his study and says, 
'How fine is that tree, how fine is that fallow,' him 
the Scripture regards as if he had forfeited his life" 
(30). 

10. R. Dostai (31), the son of Jarmai, said in the 
name of R. Melr (32), "Whoso forgets one word of 
his study, him the Scripture regards as if he had 
forfeited his life, for it is said, 'Only take heed to 
thyself, and keep thy soul diligently, lest thou for- 
get the things which tliine eyes have seen' (33). 
Now, one might suppose (that the same result fol- 
lows) even if a man's study has been too hard for 
him, (To guard against such an inference), it ia 
said, 'And lest they depart from thy heart all the 

(28) He lived during the second century C.B. Bee Bacher, 
ibid., pp. 442-445. 

(29) I Chron. XXIX, 14. 

(30) One must not interrupt hia Btudies even to admire 
the beauties of nature. 

(31) He Uved about 160 c.B. 

(32) Habbi Melr was the celebrated pupU of Aldba. His 
wife was the well-known Beruriah. On hia interesting 
career, see Blumenthal, Rabin Mcir, Myets, The Story of Ihe 
Jewish People, I, pp. 189-204, and Danzigcr, Jewish Fore- 
runners of Chrialianily, pp. 185-210. 

(33) Deut. IV, 9. 
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day8of thy life' (34). Thus a person's guilt is not 
established until he deliberately and of set purpose 
removes those lessons from his heart." 

11. R. Chanina, the son of Dosa (35), said, "He 
whom the fear of sin precedes wisdom, his wis- 
dom shall endure; but he in whom wisdom comes 
before the fear of sin, his wisdom will not endure" 
. 12, He used to say, "He whose works ex- 
ceed his wisdom, his wisdom shall endure; but he 
whose wisdom exceeds his works, his wisdom will 
not endure" (37). 13. He used to say, "He in 
whom the spirit of his fellow-creatures takes not 
delight, in him the Spirit of the All-present takes 
not delight." 

14. R. Dosa, the son. of Horkinas (38), said. 
Morning sleep, midday wine, childish babbling, 

and attending the houses of assembly of the ignor- 
ant waste a man's life" (39). 

15. R. Eleazar ha-Mudai said, "He who pro- 

(34) Deut. IV, 9. 

(35) A contemporary of Joehanan ben Zakkai (10 B.C.e.- 
I C.E.). See Friediander, Ben Dosa und aeirie ZeU (Prag, 

1872), and Bacher, ihid., 283 ^i seq. 

(36) Cf. Pa. CXI, 10: "The beguming of wisdom ia the 
fear of the Lord." "A man's fear of sin should be inetiiio- 
tive, rather than a result of calculation, ... a man Ehould 
build upon the foundation of religious feeling, rather than 
upon philosophy" (Taylor). 

(37) Ct. above, chapter I, 17, "Not learning but doing ia 
the chief thing." 

(38) A contemporary of JocEianan ben Zakkai. 

(39) Idleness, etc., indispose one for the study of the 
Torah and for business. 
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and 



fanea things sacred, and despises the festivals, 
puts his fellow-man to shame in public, and makes 
void the covenant of Abraham, our father (40), and 
makes the Torah bear a meaning other than the 
right (41); (such a one) even though knowledge of 
the Torah and good deeds be his, has no share in 
the world to come" (42). 

16. R. Ishmael (43) said, "Be submissive to a 
superior (44), affable to the young (45), and receive 
all men with cheerfulness" (46). 

17. R. Akiba (47) said, "Jesting and levity lead 

(40) I.e., circumcision. 

(41) Or "acta barefacedly against the Torah." 

(42) Knowledge and moral excellence alone are not BufS- 

(43) Lived about 120 c.b. See Bacher, ihid., pp. 240-271. 

(44) Or "bo pliant of dispoeition." 

(45) mncn? isvariouBly rendered aathe "young" (Mai- 
monidea, Bartenora, Geiger, Jaatrow), "impressment" 
(Raahbam, Taylor), "sovereign authority" (Levy, Chald. 
WOrterbuch, mih intP, Fiebig), and "aauppliant" (Singer), 

(4Q) Cf. ehapter I, 15. 

(47) Akiba ben Joseph (bcm about 50 c.b., died about 
132) was the firealeat of the Tamuiim (teachers mentioned in 
the Misknah). He was a "proselyte of righteousness" 
(g^r tuedek). Until middle age, he remained illilerate and 
averse to study, but was spurred on to become learned in 
the Tarak by the daught«T of the rich Kalba Sbabua, whom 
he subsequently married. He was the pupil of R. Eliezer 
ben HyrcanoB, R. Jochanan ben Chanania, and Nahum of 
GimEO. He espoused the cause of Bar Kochba, acknowl- 
edging him as the Messiah, and is said to have travelled 
throughout the land stirring up opposition to Rome. At 
the fall of Betar, he was captured by the Romans, and 
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man on to lewdness. The Masstrrah (48) is a 

cruelly put lo death, expiring with the Shema upon hia lipa. 
~,. Akibft definitely fixed the canon of the Old Testament. 
He compiled and systematized the traditional law, in this 
respect beii^ the forerunner of R. Judah ha-Naai (see 
ohaptfiT II, n. 1), whose Misknait may be considered as being 
derived from that of the school of Akiba, His importance 
may be gauged by the following statement from the Talmud, 
*'Our Misknah comes directly from R. Meir (a disciple of 
Akiba), the Tmefta from R. Nehemiah, the Sifro from R. 
Judah, and the Sijre from R. Simon; but they all took Akiba 
r a model in their works and followed him" (Sankedrin, 
86a). Akiba introduced a new method of interpreting Scrip- 
!, in which not a word, syllable, or letter was considered 
I, finding thereby a basis for many oral laws. His 
ttermeneulical and exegotical activities were remarkable. 
Many interesting legends have clustered about his name. 
I Bacher, ibid., 271-348; Mielziner, IrUroducHtm lo the 
talmud, pp. 29, 125-126; Isaaca, Stories from the Rabbis, 

k 61 el geg.; Dansiger, Und., pp. 152-184; the Jeioish Ency- 

iopedia, arts. Akilxt ben Joseph and Akiba ben Joseph in 
I; Myers, Story of the Jemsk People, pp. 171-188; and 
', Judaism and its History, p. 226 et seq., 230 ei snq. 
(48) Masaorah, from root masar, "to deliver," "hand 
"transmit," means a "chain of tradition." It is used 
dsMgnate tradition in general, and is thus correlative with 
iboZoA. The MasBorah contains information for the cor- 
t transcription of the Scripture. As used here, it means 
e traditional interpretation of the Tarah. Cf. chapter I, 1, 
'Moses received the Torah on Sinai, and handed it down 
mtoA) to Joshua," and "make a fence around the Torah." 
ult Driver, Notes on Samuel, Iniro., p. 37 et aeq.; SchOrer, 
II, i, 328; Taylor, Sayings, p. 55, n. 33; Friedlander 
a., p. 65, 203, 266; Jewish Mncydo-pedia s.v.; and The 
'ompanion BihU (London, Oxford University Press), Pt. I, 
i'ppendix, 30. 
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rampart around the Torah; tithes are a safeguud 
to riches (49); good resolves are a fence to abeti- 
nence (50); a hedge around wisdom is silence" (51). 
18. He uaed to say, "Beloved is man, for he was 
created in the image (of God); but it was by a 
special love that it was made known to him that 
he was created in the image of God, as it is said, 
'For in the image of God made he man' (52). Be- 
loved are Israel, 'or they were called children of 
the All-present, but it was by a special love that 
it was made known to them that they were called 
children of the All-present, as it is said, 'Ye are 
children unto the Lord your God' (53). Beloved 
are Israel, for unto them was given the desirable 
instrument (54); but it was by a special love that 
it was made known to them that that desirable in- 
strument was theirs, through which the world was 
created, as it is said, 'For I give you good doctrine; 
forsake ye not my Torah' (55), 19. Everything is 
foreseen, yet free will is given (56) ; and the world 

(49) On tithea, sec chapter I, n. 37. Ct. ShabhtU, J19a, 
and Tamil, fia (play on IBTin liPJT, Deut. XXIV, 32), IB-y 
"lOTnnB* i''3B'3 "give tithes in order that thou mayeat 
become rich." 

(50) Lit., "separation," i.e., from defilement, bence "sano- 
tity" (Taylor). 

(51) Ct. chapter I, 17. 
(62) Gen. IX, 6. 

(53) Deut. XIV, I. 

(54) I.e., the Torah. 

(55) Prov. IV, 2. 

(56) The omniscience and preBcience of God do i 
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ie judged by grace, yet aJI is according to the amount 
of the work" (57), 20. He used to say, "Every- 
thing is given on pledge (58), and a net is spread 
for all the living (59) ; the shop is open (60) ; the 
dealer gives credit; the ledger lies open; the hand 
writes; and whosoever wishes to borrow may come 
and borrow; but the collectors regularly make their 
daily round, and exact payment from man whether 
be content or not (61) ; and they have that 
whereon they can rely in their demand; and the 
judgment is a judgment of truth (62); and every- 
thing is prepared for the feast" (63). 
21. R. Eleazar, the son of Azariah (64), said, 



prive men of free will. MaimonidM explains thia in the Ifist 
chapter of the Shemonak Perakim (ed. Gorfinkle, p. 85 et seg.). 

(67) Maimonides interprets tfae lii^t phraac as meaning to 
do many email deeds of charity rather than one great deed 
of goodness. For instance, it ia better to dietribute c 
hundred coins among one hundred people than to give thai 
tM to one person. 

(68) The world ie compared to the office of a merchant. 

(59) Eecl. IX, 12; "for man also knoweth not hie t 
like the fishes that are caught in an evil net." 

(60) The shop etanda for the world and ite enjojTnenta. 

(61) Man has free wHl, and is therefore responeible 
sBbia acta. 

(62) For everything is recorded. 

(63) Thia world is merely a preparation for the nest, 
cmjoyment of the world to come ia likened by the Rabbis to 
A banquet, which is shared in by the good and the bad, after 
tiiey have paid off their moral debta. 

(64) R, Eleazar ben Azariali, a Mislmaic echolar of the 
fret century, was of a rich and influential family, and v 



62 SAYINGS OF THE JEWISH FATHERS ^H 

"Where there is no Torah, there are no manners; 
where there are no manners, there is no Torah: 
where there is no wisdom, there is no Tear of God; 
where there is no fear of God, there is no wisdom: 
where there is no knowledge, there is no under- 
standing; where there is no understanding, there 
ia no knowledge (65): where there is no meal, there 
is no Torah; where there is no Torah, there ia no 
meal" (66). 22. He used to say, "He whose wis- 
dom exceeds his works, to what is he like? To a 
tree whose branches are many, but whose roots are 
few; and the wind comes and plucks it up, and 
overturns it upon its face, as it ia said, 'And be shall 
be like a lonely juniper tree in the desert, and shall 
not see .when good cometh; but shall inliabit the 
parched places in the wilderness, a salt land and 
not inhabited' (67). But he whose works exceed his 
wisdom, to what is he like? To a tree whose branches 
are few, but whose roots are many, so that though 

descendant of Ezra the Scribe. At seventeen or eighteen, 
upon tlie deposition of Gamaliel II, EleazAr, because of hia 
popularity and erudition, was chosen to fill the position of 
the president of the academy at Jabneh. Upon Gamaliel's 
restoration, he was mads vice-president (a!> bet din). See 
Bacher, ibid., 219-240. 

(65) Cf. Prov. IX, 10: "The fear of the Lord is the begin- 
ning of wisdom, and the knowledge of the holy is understand- 
ing." 

(66) Where there is a want of the means of sustenance 
there is no studying of Torah, and without spiritual nourish- 
ment, physical nourishment has no value. 

(IJ7) Jer. XVII, 6. 
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all the winds in the world come and blow upon it, 
they cannot stir it from its place, as it is said, 'And 
he shall be as a tree planted by the waters; and 
that spreadeth out its roots by the river and shall 
not perceive when heat cometh, but his leaf shall 
be green; and shall not be troubled in the year of 
drought, neither shall cease from yielding fruit* " 
(68). 

23. R. Eleazar Chisma (69) said, "The laws con- 
r^p ming the sacrifices of birds and the purification 
of women are essential ordinances (70); astronomy 
and geometry are the after-courses of wisdom " (71). 

"Rabbi Chanania," etc., p. 38. 

(68) Jer., XVII, 8. Cf. verae 12, above. « 

(69) A contemporary o( Akiba. ■ 

(70) Kinnim, "nesta," ia the name of a tract in Seder Kbdos- 
Aim of the Miahnak, and t«lls of the young birds, which men 
and women were at times required to offer ae sacrifice. Nid- 
dah ie a tract of Seder Teharot of the Miaknah, and relates of 
the uncleBimesses of ivomaii. 

(71) I.e , the mathematical sciences, in which R. Eleazar 
was very proficient arc only to be coaaidered as helps to the 
study of the essentials of 1 orah. 





"All Israel," etc., p. 29. 

1. Ben Zoma (1) said, "Who is wise? He who 
learns from all men, as it is said, 'From all my 

(1) Simon ben Zoma anJ Simon ben Azztii, Tannaim of 
the second century, were generally known as bea Zoma and 
ben Azzai, ae they never received the title of Rnbbi, according 
to one view. According to another opinion, they were called 
by their fathers' names, because they both died young. To- 
gether with Akiba and Eliaha ben Abuyah (Acher), tiey 
entered, legend aays, into the paradise of esoteric knowledge. 
"Four (sages)," we are told, ''entered paradise, ben Azsai, 
ben Zoma, Acher, and Akiba. Ben Azzai looked and died; 
ben Zoma went mod; Acher destroyed the plants; Akibe 
alone came out unhurt" (Chagigah, 14b). Tlie interpreta- 
tion of this passage is that ben kziai died prematurely, worn 
out by his activities in mystical and theosophic speculation; 
ben Zoma became demented thereby; Elisha, contemptu- 
ously referred to aa Acher (the other), became an apoBtate; 
but Akiba was unaffected. Ben Zoma was famous for his 
wisdom, it being said of him, "A^liocver sees ben Zoma in 
his dream is assured of scholarship" {Bcrachot, 57b). WiUi 
him, it was said, the last of the interpreters of the Law (dar- 
ikanim) died (Soiak, 49b). His interpretation of the bib- 
lical passage "that thou mayest remember when thou earn- 
est forth out of Egypt" ia found in the Haggadah of Passover 
ere. See Baoher, Agada der TanaUen, pp. 425-432; Schech- 
tef, Studies, I, pp. 129-130; H. Sperling, in Asp&U qf the 
H^>rew Genius, p. 150. 
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teachers I have gotten understanding' (2). Who is 
nighty? He who controls his passions, as it is said, 
He that is slow to anger is better than the mighty, 
and he that ruleth over his spirit than he that 
taketh a city' (3). Who is rich? He who rejoices 
in his portion, as it is said, 'When thou eatest the 
labor of thine hands, happy art thou, and it shall 
be well with thee' (4) ; happy art thou in this world. 
and it shall be well with thee in the world to come. 
Who is honored? He who honors others, as it is 
, 'For them that honor me I will honor, and they 
that despise me shall be held in contempt ' " (5) . 

Ben Azzai (6) said, "Hasten to do even a 
slight precept (7), and flee from transgression; for 
one virtue leads to another, and transgression draws 
transgression in its train; for the recompense of a 

(2) Pa. CXIX, 9. 

(3) Prov. XVI, 32. 

(4) Pfl. CXXVIII, 2. The discontented rich man, even, 

(5) I Sftm. II, 30. 

(6) Simon ben Azzoi (see n, 1} was a very asaiduoua etu- 
dent and a, man of great piety. He nas betrothed to Ihe 
daughter of Akiba, but sopurated from his prospective wife 

der to devote all of hia time to atudy. It was aaid of 
"At the death of ben Azzai, the last industrious man 
id away" {Solah IX, 15), and "He who aeps ben AaiSfti 
dream might hope for saintlinoaa." Ha declared that^ 
the greatest principle of Judaism is the belief in the common' 
brotherhood of aU mankind, which he derived from tho pas- ' 
Genesis VI, 1, "This ia the generation of Adam (man)," ' 
See Bacher, ibid., 409^24. 

(7) Cf. chapter 11, 1, 
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virtue ie a virtue, and tlie recompense of a trans- 
gression is a transgression" (8). 3. He used to 
say, "Despise not any man, and carp not at any 
thing (9) ; for there is not a man that has not his 
hour, and there is not a thing that has not its place." 

4. R. Levitas of Jabneh said, "Be exceedingly 
lowly of spirit (10), since the hope of man is but the 
worm." 

6. R. Jochanan, the son of Berokah (11), said, 
"Whosoever profanes the Name of Heaven (12) in 
secret will suffer the penalty tor it in public; and 
thia, whether the Heavenly Name be profaned in 
ignorance or in wilfulness." 

6. R. Ishmael (13), his son, said, "He who leama 
in order to teach (14), to him the means will be 

(fi) Well-(loiiiK ia the fruit of woll-doing, and evil-doing 
the fruit of evil-doing. 

(9) Or "do no( consider Bnything aa being impoft- 

(10) R. Levitaa Uved jirobably about 120 c.B. Mai- 
monidea decIareB that the medium way between the extrcDies 
of the lao little and the loo miieli ia the puth of virtue, but he 
makos an exception in the oaae of humility, and, in accord- 
ance with this poeaage, considers the extreme a! being veiy 
humble the virtue. See Gorfinkle, The Eight Chapters, p. 
60, n. 2. 

(11) A contemporary of Akiba. 

(12) "Name of Heaven" ia a common substitute for the 
"name of God." 

<13) He lived about 160 c.b. 

(14) To one who Icartis Torah and does not teach it arc 
applied the words in Num. XV, 31; "he hath deapiaed the 
word of the Lord" (SanJiMrin, 98a). 
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granted both to learn and to teach; but he who 
learns in order to practise, to him the means will 
be granted to learn, and to teach, to observe, and 
to practise." 

7. R. Zadok said, "Separate not thyself from — ^ 
the congregation; (in the judge's office) act not ', 
the counseFsT part (15); make not of the Tordk a ■ 
crown wherewith to aggrandize thyself, nor a spade 
wherewith to dig" (16). So also used Hillel to 
say, " He who makes a worldly use of the crown (of 
the ToToh) shall waste away" (17). Hence thou 
mayest infer that whosoever derives a profit for 
himself from the words of the Torah is helping on 
his own destruction. 

R. Jose (18) said, "Whoso honors the Torah 
will himself be honored by mankind, but whoso dis- 
honors the Tcyrah will himself be dishonored by 
niankind." 

R. Ishmael (19), his son, said, "He who shuns 
the judicial office rida himself of hatred, robbery, 
and vain swearing (20); but he who presumptu- 
ously lays down decisions is foolish, wicked, and of 
an arrogant spirit." 10. He used to say, "Judge 



(15) Cf. chapter I, S. 

(16) I,e., for material and selfish ends. J 

(17) Cf. chapter I, 13. M 

(18) R. Jose ben Chalafta was a contemporary of R. Mett™ 

(19) He lived ahout 100-220 c,e. 

(20) The judge brings upon himself the hatred of the one 
who is disappointed by hia judgment. An erroneous judg- 
ment is equivalent to robbery. When the judge exaota an 
unnecessary oath, perjury may result. 
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Every assembly which is in the Name of Heaven 
will in the end be established, but that which is 
not in the Name of Heaven will not in the end be 
established." 

15. R. Eleazer, the son of Shammua (25), 
Let the honor of thy disciple be as dear to thee 

as thine own, and the honor of thine associate be 
like the fear of thy master, and the fear of thy mas- 
ter like the fear of Heaven." 

16. R. Judah (26) said, "Be cautious in study, 
for an error in study may tunount to presumptuous 

1" (27). 

17. R. Simeon (28) said, "There are three crowns: 
the crown of Torak, the crown of priesthood, and 
the crown of royalty; but the crown of a good name 
excels them all." 

18. R. Nehorai (29) said, "Betake thyself to a 

» water-carrier; E. Abba, a tailor; R. Pappa, a brewer, etc. 
Other Rabbis whose names indicate their trades, as R. Jocban- 
'^ ha-Sandalar (lived about ISO C.£.), were Isaac Nappacha 
tthe smith) and It. Abin Naggara (the carpenter). Many 
merchante and others agTiculturiata. Generally, the 
llabbi studied during two-thirds of the day, and worked at 
liis trade during the remainder. Those engaged in agriciil- 
ituro would study in tho winter and till the soil in t' 
Consult Franz DeUtzch, Jewish AHi^an lAfe 
Time fjf Christ; and S. Meyer, Arbeit und Handwerk im Tal~ 
mud, Berhn, 1878. 

(25) He lived about 150 c.s. 

(26) R. Judah ben Ilai Uved about 140 C.B. 

(27) Cf. chapter III, 10. 

(28) On R, Simeon ben Yochaj, see chapter III, 

(29) He Uved about 130 c.e. 
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home of the Torah (30), and Bay not that the Toroh 
will come after thee; for there thy associates will 
establish thee in the possession of it; and lean not 
upon thine own understanding" (31). 

19. K. Jaimai said, "It is not in our power (to 
explain) either the prosperity of the wicked or the 

I afflictions of the righteous." 

20. R. Mattithiah, the son of Hereah (32), said, 
{ "Be beforehand in the salutation of peace to all 

men; and be rather a tail to lions than a head to 
foxes" (33). 

21. R. Jacob (34) said, "This world is like a ves- 
tibule before the world to come [35) ; prepare thy- 
self in the vestibule, that thou mayeat enter into 
the hall." 22. He iised to say, "Better is one hour 
of repentance and good deeds in this world than the 
whole Ufe of the world to come; and better is one 
hour of bhssfulnesa of spirit in the world to come 
than the whole life of this world." 

23. R. Simeon, the sob of Eleazar (36), said, "Do 
not appease thy fellow in the hour of his anger, and 

: ^ 

(30) If there is no teacher where you live. ^^^| 

(31) Prov. Ill, 5. ^H 

(32) He Uved about 120 cm. in Rome. -^ 

(33) It is better to be a pupil of great teachers than to be 
a teacher of worthless pupils (Muimonidee). It is better to 
follow those who are greater than to lead tliose who are 
inferior. 

(34) He lived about 150-220 c.b. 

(35) This world is a bridge that leads to the future world 
(Maimonides). 

(36) A pupil of R. Me!r. He Lv«l about 160-220 C* 
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comfort him not in the hour when his dead lies 
fore him, and question hun not in the hour of hia vow^ 
and rush not to see him in the hour of his disgrace. 

24. Samue! (37), the younger, used to say, 
"Rejoice not when thine enemy falleth, and let 
not thine heart be glad when he etumbleth: lest 
the Lord see it and it displease him, and he t\ 
away his wrath from him" (38). 

25. Elisha, tlie son of Abuyah (39), said, "If 



1 



(37) Bomuel (about 120 c.r.) is said to Iiave cotnpiwed, at 
the requeflt at R. Gamaliel II, the prayer against heretics, 
;^ulded to the "Eighteen Benedictions" (Shemoneh Eereh). 
See the Jeviisk Encydopedia, vol. XI, p. 2S1. 

8) Prav. XXIV, 17, 18. 

9) See n. 1, above. Elisha bea Abuyah, otherwiao 
ImowQ aa Acher, lived at the end of the first and the begia- 
lling of the second century. He is charged by the Rabbis 
with having aided the Eomana in their attempts to suppress 
^e Jewish religion, with having endeavored to estrange the 
young from Judaism and from the study of its literature, 
with having intentionally and openly brolien the ceremonial 
ilawa, and with having desecrated the Sabbath. R. Meir, 
bis pupil, maintained a close intimacy with him, in spite of 
liiB apostacy, having high r^ard for Eiisha's intellectual 
worth. When reproached for this, R. MeSr said, "I eat the 
;l[emBl, and throw away the husks." EUsha ia often referred 

s the "Faust of the Talmiid." On hia identification 
irith the Apostle Paul, see I. M . Wise, The Origin of Chria- 
tianity, p. 311, and Danziger, ibid., pp. 301-306. Some have 
fcven identified him with Jesus. In Abot de-Rabbi Natan, 
k parable that is very similar to that of Jesus, in Luie VI, 
47~19, is attributed to Elisha. "A man who does good deeds 
d diligently studies the Law, to whom ia ho likened? He 
1b like a man building a house with a stone foundati 
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learns as a child, what is it like? Like ink written 
on clean paper. If one learns as an old man, what 
is it like? Like ink written on used paper" (40). 

26. R. Jose, the son of Judah (41), of Chefar 
Babli said, "He who Ica.rna from the young, to what 
is he like? To one who eats unripe grapes, and 
drinks wine from his vat (42). And he who learns 
from the old, to what is he like? To one who eata 
ripe grapes, and drinks old wine." 

27. Rabbi Meir said (43), "Look not at the flask, 
but at what it contains : there may be a new flask 
full of old wine, and an old flask that has not even 
new wine in it" (44). 

with tilee (on the roof); and when a flood arisoa, and breaks 
a^ainBl the walls, that house cannot be moved from ita place. 
But the man who lives an evil lifs, in spite of having deeply 
studied the Law, to whom is he like? He is like a man build- 
ing a bouse with tilea for a foundation and with heavr stonea 
(OD the roof); and when a Little rain comes, straightway the 
house falls in" (G. Friedlander'a translation, in The Jewixk 
Sources of the Sermon on the Mornit, pp. 2S9-260). On the 
career of Achor, see Bacher, ibid., pp. 433-436; Graeta, Hit- 
lory, II, passim; Myere, Md., pp. 200-202; and Strack, 
Einlintuni/ in den Talmud, p. 91. 

(40) What one learns in youth, one retains, while the oppo- 
BJIfl is true of learning in old age. The Eabbia, elsewhere, 
liken learning in youth to eagraving upon a stone, and learn- 
ing in old age to writing on the sand. 

(41) A cont<!mporary of Judah ha-Nnai. 

(42) /.e.p wine that ia not forty days old, and not yet 
clarified. 

(43) Some texts road "Rabbi," i.e., Judah ha-Nasi (see 
chapter II, n. 1). 

(44) Thia verse expresses an opinion contrary to that tf 
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28. R. Eleazar ha^Kappar (45) said, "Envy, 
cupidity, and ambition take a man from the world" 
(46). 29. He used to say, "They that are born 
are doomed to die; and the dead to be brought to 
life again; and the living to be judged, to know, to 
make known, and to be made conscious that He is 
God, He the Maker, He the Creator, He the Dis- 
cerner(47), He the Judge, He the Witness (48), 
He the Accuser; He it is that will in future judge, 
blessed be Ho, with Whom there is no unrighteous- 
ness, nor forgetfulness, nor respect of persons, nor 
taking of bribes (49); and know also that every- 
thing is according to the reckoning (50): and let 

the preceding one. The mind of a young man may be 
mature than that of an old man. 

(45) A contemporary of Judah ha-Nosi. 

(46) Cf. chapter II, 16. 

(47) Cf. Pb. XXXIII, 15: "He tashioneth their hi 
altogether; he hath regard to all their works.'' 

(48) Cf. Mai. Ill, 5. 

(49) Cf, n Chron. XIX, 7: "Take heed and act; for with 
the Lord om' God there ia no injuBtice, nor respect for pcraonB, 
nor taking of bribes." Maimonides interprets this verae of 
Abot as meaning that one cannot bribe God with good deeds 
in order to have bad deeds forgiven. The one bad deed ia 
not forgiven even by the doing of one hundred good ones, 
but punishment is meted out for the bad deed and reward 
in full for the hundred good ones. That is, each action ia 
judged entirely on its own merits. Neither is God a reepec- 
ter of persons. On the one hand. He punished Moses for 
his anger at the waters of Mcribah, and, on the other, He re- 
warded Eaau for honoring his parent*, and Nebuchadnezzar 
for honoring God. 

(50) Maimopidca inlerprcts- aa [oUows, "Think of the 
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not thy imagination give thee hope that the grave 
will be a place of refuge for thee; for perforce thou 
wast formed, and perforce thou wast bom, and thou 
livest perforce, and perforce thou wilt die, and per- 
force thou wilt in the future have to give accoimt 
and reckoning before the Supreme King of. kings, 
the Holy One, blessed be He." 
"R. Chanania," etc., p. 38. 

physical things in which man has no choice, as our sages 
said, 'All is in the power of God, except the fear of God.' It 
is not said that one must perforce, and against one's will, 
sin, or that one is constrained to joiuney, walk, stand, etc., 
for these are in the power of man, and are dependent upon 
his own free will, and not upon any (external) compelling 
force, as we have explained in chapter eight." See Rawicz, 
Commentar dea Maimonidea, p. 89, n. 4, and Gorfinkle, ibid., 
p. 88 e^ seq. 




"All Israel," etc., p. 29. 

1. With ten sayings the world was created,,] 
What does this teach us? Could it not have been 
created with one saying? It is to make known the 
punishnieiit that will befall the wicked who destroy 
the world that was created with ten sayings, as well 
as the goodly reward that will be bestowed upon the 
just who preserve the world that was created with 
ten sayings (1). 2. There were ten generations 
from Adam to Noah, to make known how long- 
Buffering God is, seeing that all those generations 
continued provoking him, until he brought upon 
.them the waters of the flood (2). 3. There were 



(I) The expression "and God said" occura ten times in 
Geneeia I (veraea 3, 6, 9, 11, 14, 20, 24, 26, 28, and 29). Many 
ooDimentatora count the opening phiase of this chapter, "In 
the tx^nning God created the heavens and the earth," as 
one of the eayings, niaintabing that the idea of saying is 
inpUed in it. Cf. Pa. XXXIII, 16. According to the Rab- 
bis, the wicked destroy and the righteous preserve the world, 
Md, eince it required ten sayings to create the world, the 
guilt of the sinner and the righteousness of the just are era- 
^"*"''"""'^ ""Ore than if it had been created merely by one word, 
ten generations are Adam, Seth, Enosh, Kenan, 
Jared, EInocb, Methuaaleh, Lamech, and Noab..^ 



: (3) The 
Uahalalel, 
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ten generations from Noah to Abraham, to make 
known how long-suifering God is, seeing that all 
those generations contiaued provoking him, until 
Abraham, our father, came, and received the re- 
ward they should all have earned (3), 4, With 
ten trials our father Abraham was tried (4), and he 
stood firm in them aU, to make known how great 
was the love of our father Abraham {5). 5. Ten 
miracles were wrought for our fathers in Egypt 
(6), and ten at the Sea (7). 6. Ten plagues did 

The period from Atiain to Noah is known as the "generation 
o! the flood" {dor lia-mabbvl). 

(3) These are 8hem, Arpachshad, Shelah, Eber, Peleg, 
Reu, Senig, Nahor, Teroh, and Abruham. Noah's good 
deeds were sufficient onjy to save himself and family, while 
Abraham's were sufficient to eustain the whole world. 

(4) These trials may be reckoned aa followsL (1) his mi- 
gration. Gen. XII, 12; (2) the famine in Canaan, XII, 10; 
(3) the seiaing of Sarah by Fharuoh, XII, 15; (4) the battle 
with the four kings, XIV; (5) his marriage with Hagar 
because of Sarah's sterility, XVI, 2; (6) the circumcieion, 
XVII, 10; (7) the seizing of Sarah by Abimelech, king of 
Gerar, XX, 2; (8) the baniehment of Hagar, XXI, 10; 
(9) the banishment of Ishmacl, XXI, 10; and (10) God's 
command to sacriSce Isaac, XXII, 2. See Pirke de-Rabbi 
Elieier, chapter 24, and Friedlfijider, G., Rabbinic PhUompky 
and Elhica (London, 1912), p. 75, n. 4. 

(5) For God. Some interpreters explain this, however, as 
"the love of God for Abraham," 

(6) Tbat they escaped the ten plagues with which the 
EBTJtians were afflicted. 

(7) Legend says that at the pacaage of the Hed Sea the ten 
miraeles wrought were as follows: (1} the waters divided; 
(2) the waters were like a tent, or a vault; (3) the sea-bod 
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the Holy One, blessed be He, bring upon the Egyp- 
tians in Egypt, and ten at the Sea (8). 7. With 
ten temptationa did our fathers tempt the Holy 
One, blessed be He, in the wilderness, as it is said, 
"And they tempted me these ten times, and have 
not hearkened to my voice" (9). 8. Ten miracles 
were wrought for our fathers in the Temple; no 
woman miscarried from the scent of the holy flesh; 
the holy flesh never became putrid; no fly (10) was 
seen in the slaughter-house; no unclean accident 
ever befell the high-priest on the Day of Atonement; 
the rain never quenched the fire of the wood-pile 
on the altar (11); neither did the wind overcome 
the column of smoke that arose therefrom (12); 

was dry and hard; (4) but when the Egyptians trod upon 
it, it booome muddy and eUmy; (5) the eea waa divided into 
twelve parts, one for each tribe; (6) the waters became as 
hard aa stone; (7) the congealed waters appeared like blocks 
of building-stone; (S) the water was transparent so that the 
tribes could eeo one another; <9) fresh drinking water flowed 
from the congealed water; (10) after Israel had partaken of 
the drinking water, it became congealed, and did not wet the 
ground under toot. See Ginzberg, Legends of the Jews, III, 
p. 21 et seq. 

(8) This verse is not found in the TaJnitidio versions of 
Abol. The plagues at the sea are alluded to in the "Song of 
Moses," Ex. XV. See the commentary of Bartenora. 

(9) Num. XIV, 22. The ten are enumerated by Mai- 
monidee, Bartenora, Hoffmann, and others. 

(10) The By is a symbol of impurity. 

(11) The altar stood in the midst of the roofless Temple- 
baU. 

(12) The straight column of smoke denoted the acceptant 
of prayer and sacrifice. 
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nor was there ever found any disqualifying defect 
in the omer (of new barley, offered on the second 
day of Passover) or in the two loaves (the first 
fruits of the wheat-harvest, offered on Pentecost) 
(13), or in the shewbread (14); though the people 
stood cloeely pressed together, they found ample 
space to prostrate themselves; never did serpent 
or scorpion injure any one in Jerusalem; nor did any 
man ever say to his fellow, "The place ia too strait 
for me (15) to lodge over night 
9. Ten things were created on the 
in the twilight (16): the mouth of the earth (17); 
the mouth of the well (18); the mouth of the 




(13) See Lev. XXIII, 15-17. 

{14} Every Sabbath, twelve loaves of bread were 
on a table in the Sanctuary "before the Lord" (Lev. 
6-9) to serve as a constant reminder to the twelve Iril 
that tlieir place was before the altar of God. 

(15) Isa. XLIX, 20. 

(16) Sinise all things were said to have been creat«d 
ing the firat six days of creation, and, since "there ia no1 
new under the aun" (Ek^cles. I, 9), everything miraculous or 
Bupernatural that exiatoi or occurred alter creation was ex- 
plained by the Rabbis aa having been made or preordained 
in the twilight at the moment of traneition between the end 
of the work of creation and the beginning of the Sabbath. 
See Gorfinkle, ibid., pp. 90-91 and n. 1. 

(17) To swallow Korah and hia followers. See 1 
XVI, 30. 

(18) Which supplied the leraehtee with water during 
wandering in the wildemesa. See Num. XXI, 16, and 
Iul,35a. 
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(19); the rainbow (20) ; the manna (21); the rod 
(22); the shamir (23); the shape of written charac- 
ters; the writing, and the tables of stone: some 
say, the destroying spirits also, and the sepulchre 
of Moses (24), and the ram of Abraham our father 
(25); and others say, tongs, also, made with toi^ 
(26). 

10. There are seven marks of an uncultured, 
and seven of a wise man.. The wise man does not 
speak before him who is greater than he in wis- 
dom; and does not interrupt the speech of his 
companion; he is not hasty to answer; he ques- 
tions according to the subject-matter; and answers 
to the point; he speaks upon the first thing first, 

(19) Balaam's ass. Sec Num. XXII, 28. ^H 

(20) Gen. IX, 10. ^H 

(21) Ex. XV, 16. ^^ 

(22) Of Moses. See ibid., IV, 17. 

(23) A miraculouB worm tlmt split stones by its look. 
It was used, according to legend, to engrave the names of the 
tribes on the jewels of the ephod of the high-priest, and was 
bJbo employed by Soloraon in the construction of the Temple, 
in which DO tools of iron were used. See Gi(/tn, 68a, andSolah, 
48b. Consult P. Caasel, Shamir, ein archdol. BeilTag ear 
Nalwc- und Sagenkunde, Erfurt, 1856, and art. Shamir, i 
Jewi»h Encydopedia. 

(24) Deut. XXXIV, 6. 

(25) Gen. XXII, 13. 

(26) An allusion to a saying found in Toscfta EnAin, 
"Tongs are made with tongs; but how was the first pair 
made? Jt could only have been a creation of God." One 
instrument presupposes another; one thing ia the cause a 
another, but the origiaal cause is God. Cf. Pesachim, t 



1 

One 
causa ^^^ 
>, 54a^H 



80 SAYINGS OP THE JEWISH FATHERS 

and upon tlie last, last; regarding that which be 
hag not understood he says, "I do not understand 
it;" and he acknowledges the truth. The reversc- 
of aU this ia to be found in an uncultured man. 
II. Seven kinds of punishment come into the world 
for seven important tranegressiona. If some give 
their tithes (27) and others do not, a dearth ensues 
from drought and some suffer hunger while others 
are full. If they all determine to give no tithes, a 
dearth ensues from tumult (28) and drought. If 
they further resolve not to give the dough-cake (29), 
an exterminating dearth ensues. Pestilence comes 
into the world to fulfil those death penalties threat- 
ened in the Tornk, the execution of which, how- 
ever, is within t}\°. function of a human tribunal 
(30), and for the violation of the law regarding the 
fruits of the seventh year (31). The sword 



(27) See chapter I, n. 37. 

(28) Of war, when agriculture is neglected, and crops 
destroyed, etc. 

(29) Num. XV, 20; "Ye ehall offer up a cake of the 
of your dough for a heave offering." This commandment u 
observed in spirit to-<lay by the Jewish houaowife, who tokce 
a part of bread which is kneaded, and bums it, after reciting 
the blessing, "Blessed art Thou, O Lord, our God, King of 
the universe. Who hast Bunctificd us by Thy commandments, 
and commanded us to scparale the challah." The ninth 
treatise of the Orda- Zeraim o! the Mishnah is called OiaUah. 
Sec Friedlander, Jewish Religum, p. 357. 

(30) The execution of which ia in the hands of God. 

(31) That ia, the Sabbatical year or the year of 
(horshemiUah). See Ex. XXIII, 10 ei acq., and Lev. 
1-7. It IB commanded tlat tic land be allowed to li( 
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(32) comes into tha world for the delay of j ustice, and ! 
for the perversion of justice, and on account of the^ 
offence of those who interpret the Torah not accord- 
ing to its true sense (33). Noxious beasts come 
into the world for vain swearing (34), and for the 
profanation of the Divine Name (35). Captivity 
comes into the world on account of idolatry, immor- 
ality, bloodshed, and the neglect of the year of rest 
(or the soil (31). 12, At four periods pestilence 
grows apace; in the fourth year, in the seventh, 
at the conclusion of the seventh year, and at the 
conclusion of the Feast of Tabernacles in each 
year: in the fourth year, for default of giving the 
tithe to the poor in the third year (36); in the 
seventh year, for default of giving the tithe to the 
poor in the sixth year (37) ; at the conclusion of 
the seventh year, for the -violation of the law re- 
garding the fruits of the seventh year (31), and at 



Airing that year, that there be no sowing, nor reaping, noT-l 
^■Tuning of the vineyards, and that the Bervants, BtrangHia, j 
and animals, as well as the owner, Ehall Ehare in the 
taneoua growth of the fields and the vineyorda. Se 
Deut. XV, 1-11, and Traclaie Shebiit of the Mishnah. 

(32) /^., war. 

(33) By prohibiting the permissiblo and permitting the J 
rohibited. 

(34) Ct. chapter IV, 0. 

(35) Cf. chapter IV, 6. 

(36) See Deut. XIV, 28, 29; XXVI, 12, and also abova,,! 
laptor I, n. 37. 

(37) Of the septennial cycle. The tithe was to be brought 1 
at the end of every three yuais. 
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the conclusion of the Feast of Tabernacles in e 
year, for robbing the poor of. the grants legally 
assigned to them (38). 

13. There are four characters among men: he 
who saya, " What is mine is mine and what is thine 
ia thine," his is a neutral character; some say, 
"Thia is a character like that of Sodom" (39); he 
who says, "What is mine is thine and what is thine 
ia mine," is a boor (40); he who says, "What is 
mine is thine and what i.s thine is thine," is a saint; 
he who says, "What is thine is mine and what is 
mine is mine," is a wicked man. 14, There are 
four kinds of tempers: he whom it is easy to pro- 
voke and easy to pacify, his loss disappears in his 
gain; he whom it is hard to provoke and hard to 
pacify, his gain disappears in Iiis loss; he whom it 
is hard to provoke and easy to pacify is a saint; 
he whom it is easy to provoke and hard to pacify 
is a wicked man. 15. There are four qualities in 
disciples: he who quickly understands and quickly 
forgets, hia gain disappears in his loss; he who 
understands with difficulty and forgets with diiH- 
culty, hia loss disappears in his gain; he who under- 

(38) I.e., the gleanings and the forgotten sheaves of the 
harvest, the single bunches of grapes of the vineyard, and 
the unreaped comers of th« fields which were ateigned to 
the stranger, the fatherless, und the widow. 

(39) One who neither giv^ea nor takes. One who does no 
labor of love. Cf. Ezck. XVI, 49. 

(40) He does not know the Bacredness of the lij^tB ■itt 
property. 
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stands quickly and forgets with difficulty, his is a 
good portion; he who understands with difficulty 
and forgets quicldy, his is an evil portion. 16. As 
to almsgiving there are four dispositions; he who 
desires to give, but that others should not give, his 
eye is evil toward what appertains to others (41) ; 
he who desires that others should give, but will not 
give himself, his eye is evil against what is his own; 
he who gives and wishes others to give is a saint; 
he who will not give and does not wish others to 
pve is a wicked man. 17. There are four charac- 
ters among those who attend the house of study: he 
who goes and does not practise (42) secures the 
reward for going; he who practises (43) but does 
not go secures the reward for practising; he who 
goes and practises is a saint; he who neither goes 
nor practises ia a wicked man. 18. There are four 
qualities among those that eit before the wise: 
they are like a sponge, a fimnel, a strainer, or a 
!: a sponge, which sucks up everything (44); a 
funnel, which lets in at one end and out at the 
other; a strainer, which lets the wine pass out and 
retuns the dregs; a sieve, which lets out the bran 
and retains the fine flour, 

19. Whenever love depends upon some material 
cause, with the passing away of that cause, the 

(41) He does not want his neighbors to be blessed beoauso 
', their liberality. 

(42) The duties of which he haa learned. 

(43) The commaods of the Tarah. 

(44) The true and the untrue. 
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love, too, passes away (45) ; but if it be not dep< 
ent upon such a cause, it will not pass away for 
ever. Which love was that which depended upon 
a material cause? Such was the love of Anunon 
and Tamar (46). And that which depended upon 
no Buch cause? Such was the love of David and 
Jonathan (47), 

20. Every controversy that is in the Name of 
■ Heaven (48) shall in the end lead to a permanent 

result, but every controversy that is not in the 
Name of Heaven shall not lead to a permanent 
result. Which controversy was that which was in 
the Name of Heaven? Such was the controversy 
of Hillel and Shanimai (49). And that which was 
not in the Name of Heaven? Such was the contro- 
versy of Korah and all his company (50). 

21. Who.soever causea the multitude to be right- 
eous, over him sin prevails not; but he who causes 
the multitude to sin shall not have the means to 
repent (51). Moses was righteous and made the 
multitude righteous; the righteousness of the mul- 
titude was laid upon him, as it is said, "He exp- 



(46) Lnsting love is disinterested love. 

(46) Seo II Sam. XII. 

(47) See I Sam. XVIII, 1. 

(48) i.e., a controversy to arrive at the truth, 

(49) See chapter I, n. 29. 

(50) See Num. XV, 1 cl seq. 

(51) He who leads the people astray is punished by being 
prevented from repenting. This does not mean, however, 
that man, in general, does not act in accordance with hiB 
own free w*ill. Moimonides, in discussing this ] 
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cuted the justice of the Lord and his judgments 
with Israel" (52). Jeroboam, the son of Nebat, 
sinned and caused the multitude to sin; the sin of 
the multitude was laid upon him, as it is said, "For 
the sins of Jeroboam which be simied and which 
he made Israel to sin" (53). 

22. Whosoever has these three attributes is of 
the disciples of Abraham, our father, but whoso- 
ever has three other attributes is of the disciples 
of Balaam, the wicked (54). A good eye (55), a 
humble mind, and a lowly spirit (are the tokens) of 
the disciples of Abraham, our father; an evil eye, a 
haughty mind, and a proud spirit (are the signs) of 
the disciples of Balaam, the wicked. What is the 
difference between the disciples of Abraham, our 
father, and those of Balaam, the wicked? The 

says, in the eighth chapter of the Slunnonak Perakim, "Just 
ae some of man's undertakings, which are ordinarily subject 
to hia own free will, are truetrated by way of punishment, Bs, 
for instance, a man's hand being prevented from working 
BO that he can do nothing with it, as waa the caac of Jero- 
boam, the son of Nebat, or a man's eyea from seeing, as 
happened to the Sodomites, who had assembled about Lot, 
likewise does God withhold mail's abihty to use his own 
tree will in regard to repentance, so that it never occurs to 
him to repent, and he thus finally perishes in his own wicked- 
ness." See ed. Gorfinkle, p. 94 ei seg. 

(52) Deut. XXXm, 21. 

(53) I Kings XV, 30. Cf. Sarthedrin X, 2: "Three kings 
have no portion in the world to come . . . Jeroboam, Ahab, 
and Manasseh." 

(54) See Num. XXII-XXIV. ^ 

(55) See chapter II, note 30. ^H 
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diflciplra of Abraham, our father, enjoy this w(mM 
and inherit the world to come, as it is said, "That 
I may cause those that love me to inherit substance, 
and may fill all their treasuries" (56); but the dis- 
ciples of Balaam, the wicked, inherit Gchinnom 
(57), and descend into the pit of destruction, aa it 
is said, "But thou, God, wilt bring them down 
into the pit of destruction: bloodthirsty and de- 
ceitful men shall not live out half their days; but 
1 will trust in thee" (58). 

23. Judah, the son of Tema, said, "Be bold as 

' a leopard, swift as an eagle, fleet as a hart, and strong 

' as a lion, to do the wiil of thy Father who is in 

Heaven"(59). 24. He used to say (60), "At five 

(56) Prov. VIII, 21: "Subatancc," i.e., in 
world; "trcaauree," i.e., in this world. 

(57) See chapter I, n. 18. 

(58) Pb, LIV, 24. 
(69) CS. "Our Father which is in Heaven" of the "Lord's 

Prayer" (Matt. VI, 9). The conception of God as a "Father" 
goea back to earUeat times. See Gen. XLIX, 19, 20; Ex. 
IV, 22; Deut. XXXII, 6; II Sam. V, 44; Pa. LXXXIX, 27, 
28; Isa. LXIII, IQ, LXIV, 8, and Mai. II, 10. Deut. XXXII, 
6, reads, "Is He not thy Father?" and Isa. LXIII, 18, "Doubt- 
lesB Thou art our Father." In the Mishrtak we find, "Who 
purifies you? Your Father which is in Heaven" (Komn VIIl, 
8); "On whom have we to lean? On our Father which is in 
Heaven" (Solak, IX, 15), and aimilar passages. The Rabbis 
constantly referred to God as "Father" (see Schechter, As- 
pceta, pp. 46, 4S, 50-51). They look issue, of course, with 
the New Testament conception ot God, in not admitting and 
in denouncing the iden. of a mediator. To them a!) mankuDd 
were the sons of God. That the Rabbis borrowed this 
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years (the age is reached for the study of the) Scrip- 
ture, at ten for {the study of) the Mishnah (61), 



idea and the ejqiresaioQ "Our Father which i 

from Christiamty ia untenable, for, aa Hertord (,Phansaia> 



120 et seg.) pointa out , such borrowing would have been abhor- 
ent to them. This expreasion was undoubtedly current long 
betoro and during the time of Jeeus, and it represented a 
conception of the divine accept^le to both the Rabbis and 
3. The Rabbis had no quarrel with Chriatianity on this 
!, but did not admit the "sonship" of God in the Chris- 
scnao. The cxpressionB "Our Father" and "Our Father 
which is in Heaven" are found frequently in the Jewish 
Prayer-book. On this subject, consult Taylor, Sayings, pp. 
_ 124, 176, and G. FriedI5nder, The Jewish Sources of the Ser- 
mon on the Mount, chapter X. For a comparison of other 
parts of Abol with the New Testament see Fiebig, Pirque 
'abolh, especially the Naehviart^ pp. 42-43, and G. Fried- 
Ifinder, ibid. , passi7ii. 

IB that originally Abot ended here, as in the Madtzur 
Vitry. The verses which follow were added from otJier 
» Bacher, Agada der Tanaittn, I, 378; Taylor, 
., p. 95, n. 46, p. 96, n. 47; Hoffmann, Die ersle Mischna, 
W; idem, AM, p. 358, not«a 106 and 108; and Strack, 
Sprdeke, p. 46, notes t and u. 

(60) Taylor makes thia verge aa addendum to chapter V, 
tnd calla it "The Ages of Man." Cf. Shakespeare's "Seven 

B of Man," See in the Jeurish Encyclopedia, art. Ages 
\i Man in Jemsh LitercUure, the Seven, and Schechter, Sludiet^^ 
I, pp. 299-300. 

(61) The Mishnah is the oral or unwritten law based c 
llie written law contained in the Pentateuch (see chapter X 
L 1). The Mishnah, par exceUenee, is the codification 
uade by Judah ha-Nasi (see chapter II, n. 1). It ia 
clivided into six orders or sectioiis known as sedarim. They 
ire (1) Zeraim, "aoeds," which contains the laws regarding 
Uie cultivation of the land and its products, introduced by at J 
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at thirteen for {the fulfilment of) the command^ 
ments (62), at fifteen for (the study of) the Talmtid 
(63), at eighteen for marriage, at twenty for seek- 

treatise ooneeming prayer and benedictions {Berachot): (2) 
Moed, "festivals," treating of the luwa of the Sabbath and 
the festivala; (3) NoHhim, "women," regulations concern- 
ing marriage and divorce; (4) Nexikin, "injuries" or "dam- 
ages," civil and criminal Xomt; (5) Kodashim, "holy things," 
the laws of eacrificc and of the service of the Temple; and 
(6) TohoTot, "purificationa," dealing with the clean and the 
unclean. Each order is subdivided into treatises {miMmldol), 
there being in all 63 auch HubdivisionB, The MiahnxA is 
known as the ahaa {D"!?), which word is formed from the 
first letters of the words ahiahak sedarim (six orders). The 
Talmud is also similarly termed. For a discussion of the 
name, origin, contents, compilation, etc., of the MUhTuih, 
see Mielziner, Introduction Ut the Talrmid, p. 4 et aeq.; art. 
Minhtuxh, in the Jewish Encyclopedia and the authorities 
cited there; Strack, EMeUung, p. 2, 15 et seq., 22 ei seq., 
and Geiger, Judaism arid He History, p. 239 et seq, 

(62) At thirteen, the Jewish boy becomes bar mittiDak, 
t'.E., "a son of commandment." Tlie rites and ceremonies 
connected with the bar mitzwah of to-day cannot "be clearly 
traced earher than the fourteenth century" (Abrahams, 
Jeioiah Life in the Middle Agee, p. 32). See SchUrer, His- 
tory, 11, ii, p. 53 and n. 38; Schechtor, Studies, I, p. 306 et 
seq., and art. Bar Mitzwah, in Jewish Encydopedia. 

(63) Lit., "teaching," "learning," "study." Here, it 
signifies study for the purpose of elucidating the Miahnah. 
Some teirts read, "for the study of the Oemara." The Oe- 
mara (from the Aramaic, meaning "learning," "comple- 
tion") is a collection of explanations and discussions on the 
Mishnak. The word Toimud was afterwards applied to the 
Mishnah plus the GeniaTa. There is a translation of the 
Talmud in English by Rodkinson, but it is free and incom' 
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ing (a livelihood) (64), at thirty for (entering into 
one's full) strength, at forty for understandit^, at 
fifty for counsel, at sixty (a man attains) old age, 
at seventy the hoary head, at eighty (the gift of 
special) strength (65), at ninety, (he bends beneath) 
the weight of years, at a hundred he is as if he 
were already dead and had passed away fro] 
the world." 

25. Ben Bag Bag said, "Turn it (66), and tui 
it over again, for everything is in it, and contem- 
plate it, and wax grey and old over it, and stir not 
from it, for thou canst have no better rule than 
.this." 



1 parts. See Miebiner, Inlrodudion to ike Tatmudf 

r Eacher, art. Talmud, in Jewish Encydoyedia; idem, art. 

I Oemara, in the Hebrew Union College Annual (Cincinnati, 

. 1904); E. Deutach, What is the Ttdmudf; Darmateter, The 

^Taimurf; Strack, EirUeiiung in den Talmud, pp, 4^5, 6 eL. 

'Qetseg., llSeHeq., 132 et seq.; Schechter, OnikeSb 

■i Ihe Talmud, in Studies, II, p. 102 et seq.; Herford, PI 

I, pp. 53-54. 

(64) Lit., "at twenty, to pursue." This lias been 
MiBly interpreted as follows: (1) for seeldng a livelihood 

, Hoffmann, Strack, Singer); (2) for the pursuit 

rf military service (cf. Num. I, 3, and Deut. XXIV, 5; Maek- 

T van, p. 551. Shakespeiire's "Then a soldier"); (3) the 

■ age "to pursue him for hia deeds, for the celestial bet din 

^(tribunal) does not punish at an age less than twenty (Bar- 

Ftenora's second explanation; cf. Rashi on Num. XYI, 27};; 

r,(4) for the pursuit of ideals (Taylor); (5) to pursue the 

mandments {SidduT Korban MiTichah) . 

(65) Cf. Ps. XC, 10. 
) The Torah. 
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26. Ben He He said, "According to the labor is 
the reward" (67). 
"Rabbi Chanania," etc., p. 38. 

(67) The last two verses are ascribed by Alx^ de^Rabhi 
Natan to Hillel (chapter XII, ed. Schechter, p. 55). Ben 
Bag Bag and Ben He He were probably prosel3rtes and dis- 
ciples of Hillel. See Bacher, ibid,, pp. 10-12, Taylor and 
Hoffmann, ad loc,, and Jevrish Encydo'pedia, art. Ben Bag Bag, 



I 




THE ACQUISITION OP THE TOHAH (1) 

"Alllsrael,"ctc., p. 29. 

The sages taught (the following) in the language 
of the Mishiiah — blessed be He that made choice of 
them and their Mishnah. 1. R. Meir (2) said, 
"Whosoever labors in the Torah for its own sake 
merits many things; and not only so, but the whole 
world is indebted to him; he m called friend, be- 
loved, a lover of the All-present, a lover of man- 
kind: it clothes bira with meekness and reverence; 
it fits him to become just, pious, upright, and faith- 
ful; it keeps him far from Bin, and brings him near 
to virtue: through him are enjoyed counsel and 
sound knowledge, understanding and strength, as 
it is said, 'Counsel b mine, and sound knowledge; 
I am understanding; I ha.ve strength' (3), It gives 
him sovereignty and dominion and discerning judg- 
ment; to him the secrets of the Torah are revealed; 
he is made like a never-failing spring and like a 
river that flows on with ever-increasing vigor; he 

(1) See Introduction pp. 18—19. 

(2) Chapter III, n. 32. 

(3) Prov. Vm, 14. Wisdom, representing the Torah, 
, ntteiB Iheee words. 

DI 
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becomes modest, long-suffering, and forgiving 
insults; and it magnifies and exalts him above all 
thii^." 

2. E,. Joshua, the son of Levi (4), said, "Every 

day a bat-kol (5) goes forth from Mount Horeb, pro- 
claiming and saying, 'Woe to mankind for con- 
tempt of the Torak, for whoever does not occupy 
himself in the Torah is said to be under the divine 
censure, as it is said, 'As a rmg of gold in a swine's 
snout, so is a fair woman who turneth aside from 
discretion' (6); anti it says, 'And the tables were 

(4) R. Joshua lived about the middle of the third century. 

(5) Bat kol (lit., "daughter of a, voice" or "daughter- 
voice"), "a small voice," "sound," "resonance," not "echo," 
OB it ia often translated. The expresdon bal kol was used 
in place of the longer one bat kol min ha-ahamayim, which 
ia "a heavenly or divine voice which proclaims God's will or 
judgment, IliR dtxids, and His commandmenta to individ- 
uals or to number of persona, to rulers, countries, and even 
to whole nations." This celestial voice was a means of di- 
vine revelation lower than thiit of prophecy. According to 
Schcchter, it has two peculiar features: Srat, ita messages 
are reproductions of verses or sentences from the Old Testa- 
ment or from the Apocrypha, and secondly, " it ia audible only 
to those who are prepared to hear it." Bee Weber, AUgi/nag. 
Theol., pp. 187-189; Low, Gesammette Schriflen, II, p. 58, 
n. 1; Kitto's Cydopedia of Biblical Lit., art. Bath Kol, and 
Ludwig Blau, art. Bat Kol, in Jetvigh Encydopedia. 

(6) Proverbs XI, 22, The word vfli "censured," "placed 
imder ban," by a form of Rabbinical interpretation known 
as jtotarikan (stenographer's method, abbreviation), is con- 
nected with the words of this verse in Proverbar anT DtJ 

^K3- Another instance of this kind of interpretation is 
in' connecting the word '^JK " I," the first word of the Deca- 
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the work of God, and the writing was the writing 
of God, graven upon the tables' (7). Read not 
charut (8), but ckerut (9), for no man is free but 
he who occupies himself in the learning of Torah. 
But whosoever labors in the Torah, behold he shall 
be exalted, as it is said, 'And from Mattanah to 
Nachaliel, and from Nachaliel to Bamot' " (10). 

3. He who learns from his companion a single 
chapter, a single rule, a single verse, a single expres- 
sion, or even a single letter, ought to pay him honor, 
for 80 we find with David, King of Israel, who 
learned only two things from Ahitophel (11), and yet 
regarded him as his master, his guide, and familiar 



logue, witli the phrase: ri'in^ frnnO -Sf^} K:&t "I (God) 
myself havewritten (the Torah), and delivered it," orniththe 
words: nn'n'' n3"n3 nO'JjJ .TTDtt "a pleasant eaying, writ- 
ten and delivered" (Shijibat, 105a). See art. Notarikon, 
in the Jetmek ETicydopcdia, and Struck, EinlcUung, p. 130. 

(7) Ex. XXXII, 16. 

(8) Graven. The phrase sVs • • • 'Ipfl W " do not read . . . 
but" followed by a. Huggeal«d reading diJTerent from the orig- 
inal, doea not mean that the Rabbis offered an emendation 
of the biblical text. It was merely a chajige of the text for 
bomiletical purposes. See Bacher, I>ie difeste Terminologie 
dor jUdigchen Schnftaiisleffurtg, p, 175 el seg.; Friedlfinder, 
Jewiah Religion, pi 204, and Talmudicol dictionaries, s.v. 

(9) Freedom. 

(10) Num. XXI, 19 MaUanah, "gift"; Nachaliel, "the 
heritage of God"; Bamot, "high places." The names of 
these three encampments of tte Israelites in the wilderness 
are interpreted according to their literal meanings, 

(11) Ahitophel deserted David to take up the cause of 
hia rebellious son, Absalom. See II Sam. XVI, 15; XVII, 1 
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friend, as it is Baid, "But it was thou, a man, mine 
equal, my guide, and my familiar friend" (12) 
Now, b it not an argument from minor to major 
(13), that if David, the King of Israel, who learned 
only two things from Ahitophel, regarded him as 
his master, guide, and familiar friend, he who learns 
from his fellow a chapter, rule, verse, expression, 
or even a single letter, is bound to pay him honor? 
And "honor" is nothing but Torak, as it is said, 
"The wise shall inherit honor (14) and the perfect 
shall inherit good" (15). And "good" is nothing 
but Torah, as it is said, " For I give you good doc- 



) trine, forsake ye not my Torah" (16). 
4. This is the way that is bec< 



way that is becoming for the study 
of the Torah; a morsel of bread with salt thou 
must cat (17), "and water by measure thou must 
drink" (18), thou must sleep upon the ground, and 
live a life of trouble the while thou toilest in the 
Torah. If thou doest thus, "Happy ahalt thou be, 
and it shall be well with thee" (19), "happy shall 
thou be" in this world, and "it shall be well with 
thee" in the world to come (20). 

(12) Soe Pa. LV, 14. The two things David learned are 
hinted at in Pb. LV, 15. 

(13) See chapter I, n. 17. 

(14) Prov. Ill, 35. 

(15) Jbid,, XXVIII, 10. 

(16) Ibid., IV, 2. 

(17) Even he who has only bread and salt to eat must 
buay himselt with the study ai the Torah. 

(18) Ezek. IV, 11. 

(19) Ph. CXXVIII, 2. (20} Cf. chapter IV. I. 
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5. Seek not greatness for thyself, and court not 
honor; let thy works exceed thy learning; and 
crave not after the table of kings; for thy table is 
greater than theirs, and thy crown is greater than 
theirs, and thy Employer is faithful to pay thee the 
reward of thy work. 

6. The Torak is greater than the priesthood and 
than royalty, for royalty demands thirty qualifi- 
cations (21), the priesthood twenty-four (22), while 
the Torah is acquired by forty-eight. And these 
are they: by audible study; by a listening ear 
(23); by distinct pronunciation; by understand- 
ing (24) and discernment of the heart; by awe, 
reverence, meekness, cheerfulness (25) ; by minia- 
tering to the sages, by attaching one's self to col- 
leagues, by discussion with disciples; by sedate- 
ness; by knowledge of the Scripture and of the 
Mishnak; by moderation in business, in intercourse 
with the world, in pleasure, in sleep, in conversar 
tion, in laughter; by long suffering; by a good 
heart; by faith m the wise; by resignation under 
chastbement; by recognizii^ one's place, rejoicing 
in one's portion, putting a fence to one's words, 
claiming no merit for one's self, by being beloved, 
loving the All-present, loving mankind, loving just 

{21) See SankedHn II, 2-5. 

(22) See Baba Kamma, IlOb, etc. 

(23) Singer, combining the first two, reads "by audible 
Btudy," 

(24) Taylor omita "understanding and." 

(25) Taylor and HoSmann add "by purity" (mnD3). 
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courses, rectitude, anJ reproof; by keeping one's aelf 
far from honor, not )>oaating of one's learning, nor 
delighting in giving decisions; by bearing the yoke 
with one's fellow, judging him favorably, and lead- 
ing him to truth and peace; by being composed in 
one's study; by asking and answering, hearing and 
adding thereto; by learning with the object of 
*«aching, and by learning with the object of prac- 
tisii^; by making one's master wiser, fixing atten- 
tion upon his discourse, and reporting a thing in 
the name of him who said it. So tliou hast learned, 
"Whosoever reports a thing in the name of him 
that said it brings deliverance into the world," as 
it is said, "And Esther told the king in the name of 
Mordecai" (2C). 

7. Great is the Torah, which gives life to those 
that practise it in this world and in the world to 
come, as it is said, "For they are life unto those 
that find them, and health to all their flesh" (27); 
and it says, "It shall be health to thy navel, and 
marrow to thy bones" (28); and it says, "It is a 
tree of life to them that grasp it, and of them that 
uphold it every one is rendered happy" (29); and 
it says, "For they shall be a chaplet of grace unto 
thy head, and chains about thy neck" (30); and it 
says, "It shall give to thine head a chaplet of grace, 
a crown of glory it shall deliver to thee" (31); and 
it says, "For by me thy days shall be multiplied, 

(26) E3th. II, 22. (2S) Prov. Ill, 18. 

(27) Prov. IV, 22. (30) lUd., I, 9. 
(2S) Ibid., Ill, 8. (31) Ibid., IV, 9. 
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and the years of thy life shall be increased" (32); 
and it says, "Length of days is in its right hand; 
in its left hand are riches and honor" (33); and it 
says, "For lei^h of days, and years of life, and 
peace shall they add to thee" (34). 

8. R. Suneon, the son of Judah, in the name of 
R. Simeon, the son of Yohai, said, " Beauty, strength, 
riches, honor, wisdom, old age, a hoary head, and 
children are comely to the righteous and comely to 
the world, as it is said, 'The hoary head is a crown 
of glory, if it be found in the way of righteousness' 
(35); and it says, ' The glory of youi^; men is their 
strength, and the adornment of old men is the hoary 
bead' (36); and it says, 'A crown unto the wise 
is their riches' (37); and it says, 'Children's chil- 
dren are the crown of old men, and the adornmenl 
of children are their fathers' (38); and it is 
'Then the moon shall be confounded and the sun 
ashamed; for the Lord of hosts shall reign in MounI 
Zion and in Jerusalem, and before his elders 
be glory' " (39). R. Simeon, the son of Menasya, 
said, "These seven qualifications which the e 
enumerated as becomir^ to the righteous were all 
reaJized in Rabbi Judah, the Prmce (40), and in his 
sons." 

9, R, Jose, the son of Kisma (41), said, "I was 

(32) Prov. IX, 11. (37) Prov. XIV, 24. J 

(33) Ibid., Ill, Ifl. (38) Ibid., XVII, 9. ■ 

(34) Ibid., m, 2. (39) laa. XXIV, 23. ■ 

(35) Ibid., XVI, 31. (40) See chapter II, n. I. m 

(36) Ibid., XX, 29. (41) He lived about 120 c.e. 
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once walking by the way, when a man met me and 
saluted me, and I returned the Balutation. He said 
to me, 'Rabbi, from what place art thou?' I said to 
him, 'I come from a great city of sages and scribes.' 
He said to me, 'If thou art willing to dwell with us 
in our place, I will give thee a thousand thousand 
golden dinars and precious stones and pearls,' I 
said to him, 'Wert thou to give me all the alver 
and gold and precious stones and pearls in the world, 
I would not dwell anywhere but in a home of the 
Torah'; and thus it is written in the book of Psalms 
by the hands of David, King of Israel, ' The law of 
thy mouth is better unto me than thousands of 
gold and silver' (42); and not only bo, but in the 
hour of man's departure neither silver nor gold nor 
precious stones nor pearls accompany him, but 
only Torah and good works, as it is said, 'When 
thou walkest it shall lead thee; when thou liest 
down it shall watch over thee; and when thou 
awakest it shall talk with thee' (43); 'when thou 
walkest it shall lead thee' — in this world; 'when 
thou liest down it shall watch over thee' — In the 
grave; and 'when thou awakest it shall talk with 
thee' — in the world to come. And it says, 'The 
silver is mine, and the gold is mine, saith the Lord 
of hosts' " (44). 

10. Five possessions the Holy One, blessed be 
He, made especially His own in His world, and these 
are they, the Torah, heaven and earth, Abraham, 

(42) Pa. XCLX, 72. (44) Hag. U, 8. 

(43) Prov. VI, 22. 
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Israel, and the house of "the sanctuary. Whence 
know we this of the Torakf Because it ia written, 
"The Lord possessed me as the beginning of his 
way, before his works, from of old" (45). Whence 
of heaven and earth? Because it is written, "Thus 
saith the Lord, The heaven ia my throne, and the 
earth is my footstool; what manner of house will 
ye build unto me? and what manner of place for 
my rest?" (46); and it sa.ys, "How manifold are 
thy works, O Lord! In wisdom hast thou made 
them all: the earth is full of thy possessions" (47). 
Whence of Abraham? Because it is written, "And 
he blessed him, and said, 'Blessed be Abram of the 
Most High God, possessor of heaven and earth" 
(48).' Whence of Israel? Because it ia written, 
"Till thy people pass over, Lord, till the people 
pass over which thou hast acquired" (49); and it 
says, "As for the saints that are in the earth, they 
are the noble ones in whom is all my delight" (50). 
Whence of the house of the sanctuary? Because 
it is written, "The place, O Lord, which thou hast 
made for Thee to dwell in, the sanctuary, Lord, 
which Thy hands have prepared " (51) ; and it says, 
"And be brought them to the border of his sanc- 
tuary, to this mountain which his right hand had 
acquired" (52). 11. Whatsoever the Holy One, 
blessed be He, created in His world He created but 

(45) Prov. VIII, 22. <49) Ex. XV, 16. 

(48) Isa. LXVI, 1. (50) Pa. XVI, 3. 

(47) Pb. civ, 24. C51) Ex. XV, 17. 

(48) Gen. XIV, 16. (52) Pa. LXXVllI, 54. 
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for His glory, as it is said, "Everything that is 
called by my name, it is for my glory I have created 
it, I have formed it, yea, I have made it" (53); 
and it says, "The Lord shall reign for ever and 
ever" (54). 

"Rabbi Chanania," etc., p. 38. 

(53) Isa. XLIII, 7. (54) Ex. XV, 18. 
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■135. :«? .tJ'j-^e' 3SJT ni^orntj 'yd? nhg] :«j 
npp: abf rnva nmossr) nwp-lJS!. o^iyii «? 
"i'KDi'151^ r»<3 3TP :n'y'3t!» nns iij!] n n'3^ 
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"i'JU Nlif nyatf-i'y.D^lsii' hns nyn n;n ^njjqj 
-bra D**« 'iswi'y.D^ttJi njj? n^^ :nB(n tJi^ri 
'•X'W nopit'"i'J)j Q't;^ na'Bef-i'5ij nfTi liij 
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nss K'TIn^ dPJi TOSJI wpfj nrroH rOTZ 
itoyj Q'PJ n-iBj^n :OTi< criigx-Sg; man 
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rap aDi ™i: (<!'i obijip 0Tpp ntoj D'^pri 
a'T§3D Qi^a bnj inab n^.snN ^<i') .D'pappn 
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t] U'pN Dri-j3S-i'!P fc'S! n&D-^p InTCfJl 
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■T}p> iJijtj meg; nsjjq upcjo^i'si W3 nros 

,131 o :pin5 n;3"i'5irDiTO Tp ntfn ton nc^ 
■jp ngfen nplH '^isn ns3 wh mni na w 
'piDW! ninp.D'3JStii3lN> npn Nin nn^ d'jBi^o 

-^ ,ipl« TND '3-! D : iw; ninrjlt:/! nfeiw? d'3^, 
ItflO tPJP- tt trto^ no? Kil^; irjej ijsDn 
fTOi'!* '•ST "= :13 re l^T *'K5e Wi] IK Hi"? 
cOTto niD?ni njijBoi nsjjpn hbin i^El! 

rgn^i sr-jiniii st^ \\i? Q'?dd] ni'oni! d'peoi 
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tnU^. n"iW3 Ct^St-WI, ^"ffl nj-in ob^ ^ 
,nclN 3psri3 Tto!'?! '31 ' -"trnf? n3Ti -glji 
13i»n! in'? B'^i^l? 1' f^li? ^VfS i^V '"tW] 
D'Eyssi rgion •^l^^^ "ittjf; i^ nj^? nnN rns. 
"i^lJca t)'?' '31 ■■' :nusn?r! 'j?3 Dnnj O'JB 
D.'Ery-iii n?iD npf Dvf? nw njDn"ii? ngti 5| 
iKi'S '31 " ■ Djirn^ nsa i't< D'pp' as^ rtMS\ 
'i?s^ ^v,yy^ ^"ro>s 1133 t\) nan vv^sni 

:D'nif Nnlaj-iSTNitoi ^?-i NTI03 Tinaq TDJl 
■iit:|!n r\}i0p yobra Tni nin ,np1N n-jTc, ^j> 
Tg Id D'T^s ns/^ nm iiypp '3t r : jiTj njis 
t'X.nJ'W 3lD Dp nqsi ni3^o irgi n^n? ipjl iTjs 
-iiS! n-jln Dlppi! n>u ng npiN mm '3T "' : I'TS 
-i>?f) t]t;3 hide T!3W TPW >*i3ij mg;' noKn 
Sib up^3 re •"I5lf< '3: '31 ■=' :Kfn-hN iii;]^: 

131 ' ^D'Rnsn 'iwp f<i' n>?! nwio hick's I'I 
nn^-iij Dfcij/3 anpQ niri nDW wip-ij njjw t 
131 "= :n'^j!,0 K?^^^ v^-^] nl'-jst^ 3)j rtQ 5 
dpWQ ':p3 nninsi' npn njn o^iyn npi« spjj ^ 
^r^ijio^' Dj;w n3 -iiiinss TipsH. iBon .Njn i 




V31 piB naN pi3 16 

JliW s^ *?3 1301} o'S"!?} nop? ff.p?/ oer 
lOlK (U|) i'NJJpE'l '31 ' : Dgin ^1^03 TID? T*!! 

le^bi ito^ii n;3 Dp.'?Do TB^t" njp-Sjy.nefea 
le^i"' ito';b n;3 D'pgpe nwi njo-^uisfeo] 

jl n :D^isiii-itj ti;d iJBli n-iln •'isip njn3.ri 
133P 1BU rniFo-ns* Tssorr'^? .isft^! pf 
feii^noisu n'jwns ^^dpt^'^i, ni'-pa-^E 
10 lap. ■^Winri npiN 1J3 i'NSnt;^. Ti »' : nl'isj 
a^ oani .kiij/ nyj??/! bjji nj^s usp p-jis no 
*!» nnlN n;pi wn ■ iDT) DM y?^ new ^N^1^^ 
H3t<n-ii|!ii nn^ m^j^ 'tO! H I W 'TO H ''""? 
•ipIN 1i;j1"3i «■ : nijN si^l Dii<^l D W 'OS! 1^35 
Sjjj top pid'_e^ ibid ij^p iTjIrvrns Dp.p.ri'; 
>n =' : 'jsjo n^!?3j' IBID ne^sjs nTino-ns tJespo 
ICl nnlna ptoai P&Sf? tossp njg oplx "iw 



ris 'SOT pnD nON pis ^^M 

NpCn ("13) TJH^f? '31 " :^g ntop ET'PIl^T 

nspn -noiiq w jri in mj tiobi rsp .tb»i 
.•o>«OToi :np3n^ nnsTS niN^^BJI 

♦••VST pna ^J 

.113) inr^ :('Snc''PTpi1H.'';)''nJ'?i?mp^?B 
inyoi ntuD D^Es Tijj 31D npNjjy.nsms eobj 
■loSW'iPl'P? op^D .TWH^rs n'Kij^ ims 
D5>iy3 rinps •'i;' 31D1 ri'rgtt ^5Kn '3 t|i|3 jtj] 
"W t33Pli .n?3P vnps* :N3n dp)s^ rf^ atj] np 

TCI3= ni^p^'ini'lSIti rSSP '3 n»S».nlT33 
njspp .mjsp-ip uyai r^p. njsD^ n nn .Tpls 
njsp njvp "OW nT3si,n"jnu ^^^5lJ.^«o niju 

DD')^ '3T 1 :Dlpp ft )W -i7^ ^^ rei nS!¥' 1^ 

roi?w nri i'SP nn i»ip ixp ,npiN nji! t:?'i< 



^ 



'B'to pis nnN \;n3 u 

■'mnnj niiins nijnn D'inn-b|-bs!,-tonp niimi 

apD?i!rn9 iJang^ i:/;; Ins^p ^^b!?l inxip DnN-n 
'B 1!!^? '31 "= : nnisp> Jfjrip ton] np^t n ptdi 
rpi ]'!< Di< VIN 113 re n-jin re Qi<nPlN' n;ia_ 
ntrv, I'N DN HNT I'N nppn px dx n-jln ps y-ti 
TO;i re nf 3 1'!< DN nyj re TO^ TO Dt< np3p re 
Nin 3= :nP|7,rs n-iin re dn m,ln renPi^.px ox 
npn Nin npb vK;j!epn3^p inp?ciB' to.TpiNnjT 
n xj ono! D'psjp rp-0] nijip vpj® iiit<ii 
1X123 "SI ■'S'S® i'j?-h».m?Dini iniTisi 
ij-ips a<-nn W\ 3iB Nn;-'3 nsii tb] n^-go, 
c<2->p vt(iv$p to H?e< oiffQ Kill nn^p nj< 
DWP i'Bjas» l^N^ npn Nin np^ tipanp 
r*g Diiwap" nlniin-^? t^sw o^sip W"!fn 
rrqi npSJB' Wppp iniN dtip PS 12 nwui 
nsi^ NiJl rg/nw n^s;^ toi'-bjj] np-bj. iJinw ni? 
»<T. ^«!' n^ias n:p3i ijei inj?y, n;ni en ra;-g 
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13 v6a pTB nnN ptS 

nnW'i'Ki n:w nol« d rsin-ig N^n '3i t : i;gij 

iK!'N'3TD:D5'lsri-]pDii<n"n»<DWSto)'TNijigs 
-btf imi ipsD] D'3i3 njo'j? rsl'eD) nnsisn 

^•?'By-,'31 ' :nnpK;3 Ditsri-bj-nis !53p.o nn 
injnsiJiniijrmisD'b'nD i;;Nnniiipj pln& ,ic*i 
3;p Dnij lEJjiii :;q nnws rrynb :;p n"jpo 
3'3n ,nclN rm wn r.' : np;rie> nnorb j;pnWTE^ 
dJjbS N13 jp * njnu htd^ nsri ntia? n';3:k> n-jif 

nsiu n-io; n3n (oipo^) D'j? ie<Tp3tf kn»;D''3'3n 
-^'^ DijS D'J5 now Dipoi' □"? !N-ipjK' nciii 
ran nipo -b^ crb ]!^;tff '?irp} d'3'30 : Dj'aiiB 
Nnsj 13E» nipo ■•?3 o* ip:b' orj^ napu rrfi] 
nsiip-b^'Otn 03^1 'pp; 310 npb'siDtjjE^Djiiyri 
toiUi jnj Dbian 3iD3i ~fn; nrnyyt, 'ici: tai 




■■isttu pnD nat< pno 

?l-rcii ton ?iep-'5 ipiN wn -in? b) ftp ■^i'Kit 
njllff! ■^■jp jlrfiGOl ."15IN ^PS?-'?! " :'^? upj 
HNj-nn nj iii>(< nNrnij npM ln:t?/pQ p'pcDi 
:ittf?D D>Gm *(<!> yra- vbv, niisffl nt t; 
-Sj .np'N Txp '3T ofJa 'i 13 inpn 'gi- 
6N?2injn v^JSin^up iroe'ED ■»?¥ n?"! DpiE'Ci 
T0P) t0^ Tfp iispn PI inmp WP33 a'jirp 

~1K WCB 3Bnp 1™ !vn .Ti;.p 'p' ?3 ^3;^p 
,ip1« NplTjp Nmq 'SI "■ : Qiip OTP'l 3l£i?K> 

np,sop jnppn inpprt npjp ixan n*<7S' ^a 
ttipjo Vfs *Bn nxiiii ripiip mppnttf i^ii 
D'Sip vtjasK' ^3 ■npix m;o Nin =• :nD}PPP 
I'pSPP n|-ip inppnp i'3i npjprip 1np3ii inppnp 
tyrp ^2 ,iPlN nri wn ;• :nD;Rpp inpsn \\t 
tal i:p'D nn1: oppn on up'D nnU nlnpri 
nya nlppn cnn re ug'n nm ninsn on 1 W 
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11 trtiB p^ rcK vs 

:\\ i^iui ii.^-V ^ry; ppi7t37ivr8< 'yzs! ffli 
.•»si^4 "T ST! Tj; ;K ^*> i;? » spp wn 
»ci) -™ p*^ i9. *C¥W •'":?'^ •■iniK n>9tf ■gi'" 
■53«a?DTc ram i7»t i5!c Tjn ^31 Tbs,TTr»i 

t>t«3 rnin Tn rjj. "Pni -ir!< pt^S i^_i!??(<B 

iWil now '■IVTP NJ'il '31 •■' =:! 'J5^ "WH 
<"i!.''yj nto3^ ail njspi 'rrp'^i-p ^kipninjn^j 

iff'KNpn-i3 N5?^q 'ST I :f5N 'H'?! i>y) nobi 

•^i-mss as^ n^n^s "^0 ay^'^ njnc^ nj'OB 

ijjpi •K?' nTfrg iTi^s ■!5s;e'' ~ebp v'm vpst 
^mpr^ vm X: "V^. "3-: IS ^SN:p oy w *'e« 
Dlporrt'ys icsfjs' nq(< -/tv^ I'^jpi -siD^Jn'; 3!?R3 




' 'x!;ri> nin-i3 niis-Niii ntoji" njNjJtsn T|;i!v, t<^ 
npp ^15 CTjCiU ng-jLi nnin riiTp^ □(< njDo 



131 N'jjn '31 



ff^l np!>?/3 toow -ipiK kiiSnD-)3 n;55S!. " 
■^iTln n(j*< lij^i pNj t^SQ yinnssi'Ti' n? n^i< rei 

D'Siipri ipbg Ti!;iD ij5^ [laiyo) P IC!^ THV.nns 'P 

D's^ 3(!/ip npnq nfn ■'igi Drpra |"S1 capW 
t^ TPSIP -ng'M njnpnpp n-jin ii3T DuI'3'3 
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••XI pTS rCN 'pTB 

?l js,2'3n T)T3D ^133 'n: .tdin i;!;;^^ ^31 -crgi 
j:;^-j3 T,ii nj.Qi.oisjrr^e' nw i)j3 oDnoo nn 

rt<*l ng nsp.i nn i'K..noiN5!?'.in^'3-l'= :iff8 
ni;iN''SV'-3T':o^iyri"IQOi!jTn¥0'!<'3lon1'T3o 
^P>T IkD"! ■^Je'5 ^'bx,3'3n v]T3q itoD Vf. 

Tnj nin ,ibin pvpgf '3t "• :d:i;^ dp> vn; 
Bi:p"^« ^i'SOD nijsE'si (iii'Ensi) V30 mn;>3 
DppD 'j?^ D'jupoi Dvrn x'?tf Mf;,^p^w 
ipp-311 o;5t< rpH Nin Dinii iuq-'j ncg|tf 

3'pi3B»-no yii rrpi -naf? nipif' njg npiN iK^ij 
tiXjj Nin ipi i>p», nijt* 'p 'j^i" sni onip'e^!^ 
JISIB '31 3 :iPi'S3 T3P rfrd^'tO'Jil -.-igN^p 
D'l'saD'^S'JEn'! n?ip n;«^pDl iSP, DtC now 
npiN n;ri wn m :pni- npn ^y^ji njTri ij'poi 
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jwtoj-j) n^e n3i<o law td tq DUpTn-ij 

031) TOP iriDiU '01' ('311 inibl' 'iij/N N;Mq-I3 

V^.is "Vim Klip !^?ci XT i^oris tws' 
'D30"i'? TO Ds .ipiN n'n sn =■ njjpon lyjos 
i^J¥> rp3 DlJi51in-13 IK^Sl D^JtM: n33 ^ W. 
i'n; Di< ,1D1?D IDIX ^IN^ K38 :D^3-n« y_'13S 

Di:i?-;ln-i3 ■?!;;>» DjjjtiD n33 "^^"p! '93iT^? 
"n^ !!.'P3» njJB' rgs '^Ta;!? Iffi^?'! DO?!! n«* 
njiD ';)'iT N'n i™ in-ji ins 'DD^ "lo? '' :D('3 
'31 raUD D^. 18*! 1.;:;;^^ '3i .Dixri rq psi^p 
'31310 131;^ IDIN '01' '31 31D 130 "iPlf* VlfliT 
3!?iplNlj5)^N'3n^1lTns nsjnp ipIN ]WV 
TS'J^ "IJ!*^ 'T3Tn!J '38 n^ll Dpi" lefj : 310 
WV .Dpi> ICN T :d3'131 I'-jgi iii'33?> DJ'ISIP 
<31 n-/!(r\ njDp poiD^i? njrj •tjij t<v ii'S »<"Ti 
'31 »1 130 ISIX £!?'1'^' ^3T "Sn r?- 1!3*< "iffi^S 
.B^p U'N) nJ^D iplN 1151 W '31 VI \3f 1P*< '01' 
np ^o^ft»■ olppiTlP n}IJ3 Dixn-ip n)>n ips 
ipiN ijiftjii '31 -loUl i;in p'lsi D.ii2/.' N^i j!¥>-3 
TO'B iKr"!* '^STriN 'JS n5<n .oriii ion : Vl 3!? 
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7 'JB p-lD nOK PTS 

n3pi? n^!<OT> TS»in-?s<i sp^ri^ ididp »ipi?ft 
»<B0 «i; ^Q rs .1P*< n;n Kin ■ :nj2n ^<b KEtf 

JW DipEDi D'3TO n-jlnb3 ri3is~?? tiyi tb^' 

,nciK n;n mn " ijcid'; ■^;e;8P iidi ■^iD^ei!! 
flj^-inaiD D'P53 n3-|a,nBi njio n^ rg-ia 
rgio nin? it> nj-je .d^si;'? njie o^i r^-io 
roie rrjin rg-io -ii^niio mDSLrg-io -?! 
rQ"l5 nvs nsia nlijjn ng-jis n^V; njio ,ff;o 
nj3 DID 08* n)i5 .Dfeif' ro-iD r^ra rone ,njori 
: fQH Dj'iyri m l!> njf5, m,1n nji fr n j? .»»!> 

vp ?|ovu> nalD piqn-i'is nain ^^1n ij-js^ no 
W Pl^ 1^ 1^ D'TPfe nif'pq • :r\-^ "^^ 
yJi?lT'31 Dl:piln-13 n!S!;i?!< '31 in *w -'sn? 
•gnl (JwDri? lijiPB' 'SI 1030 W ''3T K^JTI? 

ipES"!* ('31) ■DO?'? njip ";o >*" "■ • Tacts 1»,?» 
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'•<:& pis nnx 'pis 

■i'B' n??' 150 sqi' n^s IW nnioq^S n^p n\!!D3 
nisnstoi n"i;t? im n^sp np?o stjiDi? nim.niap 
^t? nos rei n'l^T ni^/ise^a tiSBon -n-iDcn ijjs 

•gT^p 1:3 ^N'^pa 131 = : D'3n3: n?B3 ^'B!!p-^?l 
n^ '1?3 °5! iTiln iiD^s ng; nalN srfcijn n-jiT 
npj! res' niln-b?! Jij;, nU2]0g DriW nsrw 
■Ds D'i^eiyri-i'31 liv.ninij; rhaj n^B njN^p 
BijQs n-ow n^p ag'? D-py.D'ptoly to iQsn 
DS'lpMS nji® ns!<! "is^ nipw no7,iBi a^jjBP 
t'tiitf nitS-^s D'Tn; iin > : np'lfsifttfi) nj-jo 139 

n'3D1!<3 Cl*!: Dp^SlTJl!* N^ff DliJ^ ft D'3-p,p 

Mini ^pn^nyjMDntibft D''TplyrNiD:]!<jnnaK/3 
TIjisT ntey '-13 !ij5s-i3 •m-j nest, npiN n;-. 

riST bB3W ^3 Wisn ij^p 1Jl!!T '-JB3 UISIS 
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6 in"""! PTS HON 'PID ^B 

rm3Li"ns 311N □*?/ mni D-hifi ii-ja its<"^ 
nop -Qs; Npp Tj J .ipiN n;n son r : niin^ i;dp,i;\ 

■^■V^ 'JS rs Dl< .XH< n;;j mi t :fi^D KK? 

ISC' " I'i^P'^ iifOs.!*^ Dw 'jij no TOyJ" '«swi 

i'K'i'PJ !?■: '= :n1D;D''j? ijp? DiJjTbyTi^iJSJp 
rgiD'^w ps9a p p.^wii 31 ij" ntps, ,ip*< 

itf-j-jpn «^i ntjTiS'D 31Q riuji 'r»<,vp !<i'l n'p?^" 
:kOD trSO O'TJT ns-is-bjl -IffSBO nJ'^ ip;! 

oijT n^'i'p-i'a .npiN iiN'i'pris iisipS t?i "• 

ID?''!®? IBSW ot>t() Bse'pi no! 
:-i'ip .Tjin >'!)'. V18 ISB^ w 5 
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IIDNT p-B rON 'plD 

«npt^ RD -nsq npra npni iip. niptj inp^-s? 
"135!tf1iT ' :03i7'3 tflj' 1C1D] niln ilSTP teai 

"i'MJ'T B'^P PDltinpiN 'bsiSv 'PJ ' :nD! n;^ 
rrjin; n miJsnEG'tP i!'t<;nn-t'Ni yv/-h -!2--r) 
9B-I3 mw; -Dgp *3p nBp'ig llvpp] '3B-I3 
hLi*JSTO8'?n':n':i''31W3'lPV».i!'Xp'^Sn!2i!< 

Cisrms ilpu^ ngip nig nplx neif^-g iii'W = 
iTSOi? • tnp.B'^'npi'? D?inp astg ■^f^gv t-j -ni 
rpxiipn-n^ ang npix n;siB?' ■ ditp *3P ii'tes! 
V^tSSS"' :niwi^ 5imm-b!<] ni:3ig-n» idti\ 
TOln ainij ne;? ■n3n.3i3 i-qin D'pjq .no»< 

•.Vswa DiP!{> DB? N^'pji ir™p;i dj-TiS d'sso 
5'P^OP nin npw !'!?n - nnp 63p 'Pitii ^S-i a- 



"1 



•m3H 'p-iD 

an fns im u^ ^s tv\jo li tdd pjw 15 ttn rdb Trtj 
.'01 •H-w rs jrtH ts-itu ■)l>:^^^tB .piulu^ noH *pn3 i3yi |i:-i;i)^iij£ 

■PWHT pTD 

KifTl y-it'irr4> n-jpt?! 'ypp n-jti bsf) ngro » 
nc35 ■'iff^'p niipp nw3ji nwj;^ n'JEii d'jh6 
r"3 DWD lip mji rt(i^ nijf} 01 -niini:! 
^lyqi? = :ni»i>r,D itoj!!,n3-p QiTP^a iTOspj 
■bl'.nplsinjri wn -n^lifl nDS^C?*? ^^S P''"nin 
niBsn i'K! iTilFO ^51 "iplv D^lvn Dn;-i n;;/ti» 
bsp 01D i:''!* Duypjt* = : mpq rnijip| ^sj 
D'lJspi'W-t'S .ipiN nr; Nin •p'isn rvPiS'O 
rn !<j'(i D-js i^a3^ njp-^a diitis dvpb'p" 

D'JE iia^^ n)P-!'5I.t*'?K' 3-liTn« D'B'PBipn D'-J^JS 

i^U vy -or}!} *3f; D'l^piT wi* Wins '^31 
nn D'p;n^ ^»!-n■'^ tj^ \-ii npt* ^^^s eji* 
ap^'iiJTn!; !<p^3 npw n!g!Dg''!?n"is5!3 pasno 
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